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Editorial

by Jon Dykstra

Coming Attraction

Another preview: World War I films that help us never foract

I've been asked why Reformed Perspective would
consider having a movie issue. After all, most Chris-
tians would agree that the motion picture is at best a
suspect medium and at worst a depraved one: nudity,
gratuitous violence, and the misuse of God’s Name
mar most films. So why would RP bother looking at
movies? Why not just write off this medium and be
done with it?

While the medium does have its flaws (and they
are considerable) it has a strength that should not be
overlooked: a picture is worth a thousand words.
Sometimes it is far easier to show, rather than tell - this
becomes particularly evident as we approach Remem-
brance Day and think of the events of World War II. The
facts are there to be read in any number of history
books, but these books don’t answer some of the bigger
questions.

The German perspective

For example, I could never un-
derstand the mentality of the Ger-
man people of that time — how they
could succumb to such evil, what
they could have been thinking of
when they elected Hitler, why they
just stood by as he put his horrible
plans into action — until I watched
the Nazi propaganda film Triumph of the Will. Filmed in
1934, it was shown in German theatres from that time
right to the end of World War II. It is a piece of bril-
liant propaganda, horribly beautiful, with bold military
parades and powerful speeches and it shows how evil
can, in a certain light, be made to seem patriotic and
even noble.

This film helped me understand the Germany of
World War 11, and gave me an insight into our modern
age. Today we also hear horrors portrayed as noble is-
sues. Abortion, our opponents say, isn’t a matter of
dismembering and murdering the unborn — who could
be for something like that? — but is rather about free-
dom of choice, a noble cause if ever there was one.

A forgotten aspect of the German WWII experi-
ence is examined in the 1999 drama, Dietrich Bonhoef-

Sfer: Agent of Grace. Bonhoeffer was a German Lutheran
minister who returned to his homeland during WWIL
Instead of fleeing Hitler’s oppression he chose to
fight it and remain with those suffering under it. But
when he became involved in a plot to kill Hitler he
had to wrestle with just what a Christian is and isn’t
allowed to do. The film is jumpy in
parts, and while it doesn’t do full jus-
tice to Bonhoeffer’s ethical struggles
(this is where the medium of film
shows its weaknesses) it is still an in-
sightful look into the German strug-
gle. Those interested in a more
thorough, but somewhat drier, treat-
ment of Bonhoeffer’s life should in-
stead see the two-hour documentary Dietrich
Bonhoeffer: Hanged on a Twisted Cross. Or, alternately
they could read a Bonhoeffer biography.

One word of warning about Agent of Grace: as Bon-
hoeffer is led off to his execution there is a brief shot
of him naked from the back.

Closer to home

One WWILI film is of particular
relevance to our community, many
of whom are of Dutch descent. The
Hiding Place (1975) tells the true
story of the Ten Boom family and
how they hid Jews above their
watch store in Holland. The film
hardly touches on one of the more
interesting theological dilemmas
the Ten Booms faced: is it ever right to lie? The oldest
daughter thought it always wrong, and refused to do it,
even when Nazis asked her if she was hiding Jews.
But the film effectively tackles a far more relevant and
more common question: why does God let us suffer?
Though the Ten Booms kept a number of Jews safe in
their “hiding place” upstairs, these activities did even-
tually land the family in a concentration camp.

Those with a high speed Internet connection
can watch this film online for free at www.billy
graham.com/WWP_Index.asp.
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The Allies

Understanding the Allies is easier after
watching some of the movies produced during
the war.

Disney recently released a collection of their
animated propaganda shorts from that time pe-
riod called Walt Disney on the Front lines. Donald
Duck, Pluto, Chicken Little and others each take
their turn fighting on the front lines, or helping
the war effort back home. Included also is the an-
imated full length movie Victory Through Air Power, produced by Walt
Disney himself to try to convince the US military to focus their war ef-
forts on plane building.

One of the best movies about the Japanese the-
atre of war, and perhaps one of the best WWII movies
period, is the 1945 film Objective Burma. Before a para-
troop-based invasion of Burma can begin a Japan-
ese radar station must be destroyed. The small force
assigned the task completes it, but then finds itself
stranded in enemy territory, cut off from help. The
tension that today is produced with blood and gore is
present in this film, despite the fact it is almost bloodless. Real war
footage is interspersed, including amazing shots thousands of para-
troopers floating down to earth, and of gliders landing — without
wheels or brakes these plywood constructions kept sliding along the
ground until they hit something.

A last word

Other impressive WWII films could be mentioned but we’ll
save those for the RP movie issue. Sadly, while there were many very
good films made during the 1940s, even back then more than half
of all films included at least one instance of God’s name being taken
in vain. Today that figures is probably higher than 95 per cent, mak-
ing it understandable why some Christians dismiss the medium of
film altogether.

We will continue, however, to seek out the rare exceptions —
good films that are worth watching and, of course, don’t take God’s
name in vain.
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Howsrd happy
despite Blue Hue

Australian politics has just entered a
phase it has not seen for years. For the first
time in some 20 years the two houses of the
Australian parliament are in the hands of
the same party. Prime Minister John
Howard is, at least on paper, in control of
both houses of the Parliament.

Let me first explain how this has come
about.

The House of Representatives has been
in the control of the Prime Minister’s party
ever since his election back in March 1996.
But not so the Senate. Canadian readers
should note that the Australian Senate is an
elected body, unlike Canada’s Senate,
which is an appointed body.

While the House of Representatives is
based on ridings of roughly proportionate
population, the Senate is elected by state
with each state having the same number
(12) of Senators, plus two from the Aus-
tralian Capital Territory (Canberra), and
also two from the Northern Territory.

The reason for this was that at the
time of Australia becoming a sovereign
nation at the beginning of last century it
was considered important that the states
should have equal representation in the
Senate to overcome the power which the
representatives from populous New
South Wales and Victoria would have in
the House of Representatives. For both
these states have always held the major-
ity of Australia’s citizens. Even today af-
ter a large amount of growth in the other
states, more than half of Australia’s 20
million people live in Victoria and New
South Wales.

Putting the numbers in a context

A quick look at some numbers will
help put all this in context:

20 million
4 million
1.7 million

Australian Population:
Largest city, Sydney:
2nd largest, Melbourne:

It is clear that the Senate was put in
place to protect the smaller states, states
such as Tasmania with about 500,000 peo-
ple and South Australia with 1.4 million.
Even Queensland, a state that has grown
tremendously recently still has fewer peo-
ple (3.8 million) than Sydney.

Hence the idea was that the predomi-
nance of the House of Representatives
would to some extent be curtailed by the
Senate being a house representing the
states. That was the theory.

But that was if one left out political
parties. For already early in the Federal
Parliament there were parties. The Labour
Party in particular — founded as it was as a
socialistic organization — has a strong basis
of discipline to which members of Parlia-
ment have to subscribe. While the conserv-
ative parties were and are less disciplined
they nevertheless expect that their mem-
bers will toe the party line.

This, of course, means that the idea
of a states” house was interesting but
hardly fact.

And so for many years it has been
every governing party’s ambition to have
control over both houses of parliament.
For having a majority of one’s members in
both houses means in effect that the Prime
Minister of the day is able to achieve all that
he wants.

Telephones in the bush

One can imagine the sense of victory
that surrounded John Howard, the Aus-
tralian Prime Minister, when last year he
achieved a resounding success in the House
of Representatives and, after a lot of vote
counting, a bare majority in the Senate.
His party, the Liberal party, (which is actu-
ally the major conservative party) could
not hide its glee. Prime Minister Howard
could see all his plans coming to fruition.
These included the sale of Australia’s
largest company, Telstra, through a public
float. Telstra is the Australian Telephone
provider. It alone supplies the phone lines
throughout the country and most homes
have a Telstra phone in their home even if
another company provides their service.
And so this government owned company
is to be sold off. Well, that’s the wish of the
government. But that does not mean that
the shareholders, the Australian voters,
naturally support this idea. Out in the farm-
ing areas, out in the outer suburban areas,
away from the cities there is much that
needs attention. Broadband is not every-
where available. When a breakdown oc-
curs in the phone service, repairs can take
too long. What is more, it is argued that
should Telstra be sold off there is no guar-
antee that things will not get a lot worse
for the people living in the bush.

To sweeten the pill the government
has offered a $3 billion communications
upgrade but did not specify that it should
be primarily spent in the bush areas. So
the doubters are highly skeptical about
this program.




The Blue Flue

Another matter that is of concern to
many is the proposed changes to the In-
dustrial relations in Australia. Our country
has a very low unemployment rate of some
5 per cent, which is better than it has been
for many, many years. The government be-
lieves that by introducing industrial re-
form the number of unemployed will
remain low.

But the union movement sees in the
government’s move only a lowering of the
standards they have achieved for their
members. There have been massive protests
in all capital cities against the government
proposals even though the fine print has
not yet seen light of day.

The government argues that these
changes are necessary to stay ahead of our
trading partners, while the union move-
ment argues that it is an attempt to push
ordinary workers back to the dark ages of
slave labor. There is obviously a fair bit of
hyperbole on both sides.

Prime Minister John
Howard is, at least on
paper, in control, . . .

The latest trick in the union books has
been experienced in Perth, the capital of
Western Australia. There workers on a ma-
jor rail project all called off sick one day.
This is called the “Blue Flue” and the
unions have threatened major action
should the contractors dock the pay of the
workers for that day.

It must be remembered that Australia
is made up of six sovereign states. This
means that each state has its own indus-
trial legislation. The Federal government
also has industrial legislation, for projects
that cover more than one state or for Fed-
eral government projects.

Why did I mention that each state has
its own industrial legislation? For the sim-
ple reason that all the states are in the
hands of Labour Party governments. The re-
sult is that the state minister responsible for
industrial matters inevitably is a former
unionist. His sympathies lie with the
unions not with the bosses. This is true
even though workers on these massive
projects receive large pay packets and other
benefits.

A contentious future

So as you can see the next few months
should be very interesting. Prime Minister
Howard is determined to get his program
through the Senate. After all it is his last
term in office. This he has made clear, al-
though lately he has allowed for the possi-
bility of staying longer. His deputy, Peter
Costello, is standing on the sidelines

champing at the bit. So the prime minister
wants the Senate to bow to his demands.
But there is no guarantee that the Senate
will do so. A lot will depend on what the
proposed legislation contains.

And, of course, not everyone, even in
government circles, is supportive of Prime
Minster Howard’s wishes.

There will be a major push to get rid
of this conservative government, particu-
larly since, once the PM goes, his successors
could well be more conservative on issues
such as health, abortion, euthanasia and
other matters of concern to us.

So it can be understood that the six
state governments will do all in their power
to upset this government. This is especially
so because these Labour governments have
been supportive of the matters mentioned —
some of the most rabid feminists are in our
state parliaments.
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The Tired Prophet

Zadok River was a very bright boy.
Much too bright for his surroundings. He
was destined by his parents to follow in the
footsteps of his forefathers. All of them, ac-
cording to the family stories, were laborers.

The oldest stories dated back about
two hundred years. They told of men who
worked hard on their master’s fields dur-
ing the day, but who read books of religion
at night. Already at that time his family had
brought forth men who served as elders in
the rural churches. They were known both
for their piety and their ability to discern
doctrinal and ethical flaws. The combina-
tion of these traits made them able de-
fenders of the faith. Publicly and privately
they spoke against errors in teaching, while
they eagerly uprooted any form of misde-
meanor with word and deed. It was said,
with a tinge of cautious pride, that they
were fearless.

About fifty years ago Zadok’s branch
of the family had exchanged the quiet, rural
regions of their ancestors for the crowded,
sooty harbor city. This move, prompted by
the desire for better work opportunities,
was generally condemned by the family
members who stayed behind. Zadok’s
grandfather was accused of being a traitor,
a materialist and a follower of Satan him-
self. How dare he lead himself into the
temptations of the big city, where prostitu-
tion was common, where fashion domi-
nated people’s minds, where art groups
offered drama productions. Undoubtedly,
the move was a disgrace to the family.

Surprisingly, Zadok’s branch did not
go astray. In truth, it should not have been
a surprise. The urban Rivers stayed true to
character. Courageously they applied their
God-fearing lifestyle in their unfamiliar
surroundings. Though they were often
ridiculed for their farmer background and

by Jane deGlint

their strong convictions, they earned re-
spect for their integrity. One could depend
on them.

Zadok’s grandfather got a menial job
with a large ship company. In a respectable
way he made due with his modest income.
Never mind Satan, he followed in the foot-
steps of his fathers: hard labor during the
day, kingdom work in the evenings. In
time Zadok’s grandfather became an el-
der in the big city church. At first his odd
manners and speech earned him some
condescending looks from his fellow of-
fice-bearers. But not for long. He became
a respected, trusted leader among God’s
people in the metropolis.

Lead by example,
not force.

In a sense Zadok was like his grandfa-
ther. Not in the least, he was named after
him. But apart from the unspoken expec-
tations which he carried as namesake, he
was not afraid to tread unfamiliar grounds.
However, Zadok the junior also had a drive
to compete. At first this tendency was
buried under the familiar expectations.
But when he took the opportunity to pur-
sue a high school education, he started to
set himself apart from his family. Zadok
became aware of his intelligence, the thrill
of convincing others, his natural penchant
for leadership. The conviction grew deep
within him that he had a special calling.

At first he was not sure what he was
called to do. Till he met Matilda. She was
the only child of a wealthy entrepreneur.
Attracted to his tall stature, regular looks

and intelligence, she started to draw his
attention to herself. Initially he was imper-
vious to her advances. His focus was on
learning and on his involvement with fam-
ily and church. But Matilda was deter-
mined. She accosted him after church. She
phoned him about homework. She invited
him to get-togethers. And she was success-
ful. One day she walked toward him in the
hallway. Suddenly he was engulfed by her
charm. It was the moment for which she
had been waiting. Instantly she was at his
side, looking sideways-upwards into his
eyes. He was conquered. After a while she
asked him over to her house. He met her
parents, who shared their daughter’s intu-
ition that he was a special young man. In
particular her dad was intrigued with
Zadok'’s potential. He knew what Zadok
could do.

Matilda’s father began to groom Zadok
after the image of worldly success. Even
though he was a member of the same
church as the River family, he adhered to a
totally different value system. Wealth and
influence were at the centre of his life. Em-
ploying aggressive and competitive meth-
ods, he had established himself among the
most influential people of the city.

As Zadok was immersed in the mind-
set and lifestyle of Matilda‘s family, he col-
lided with his inborn convictions. He was
pre-programmed to a life of hard physical
labor for little financial reward. He was
taught that a man can serve the Kingdom
of Heaven best at the bottom of the soci-
etal ladder. Part of him wanted to continue
on that path. But on the other hand, he had
already tasted the joy of competition and
personal success. He concluded that he
must be the River who would lead his fam-
ily into a new direction. His grandfather
brought his tribe to the city. It was the
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junior Zadok’s calling to raise his relatives
well above the poverty line to the heights
of material blessing.

No small stir was caused in the River
family when the full extent of Zadok’s
courtship with Matilda became clear. Not
only had he become romantically involved
with her, but he was also heavily under the
influence of her business-smart father. As
concerned believers, Zadok’s parents recog-
nized that Matilda’s family led more of a
man-pleasing than a God-fearing life. They
ached for their son. What a pain. What a
disappointment. What a fundamental
question: Should their family not have
come to the city?

Zadok was torn between his two
sides. On the one hand he did appreciate
his heritage. He felt privileged that he
was born into a family that feared the
Lord. He wanted to continue in that path.
He had always felt special that as oldest
son he was the chosen one to become the
spiritual leader of the family. But on the
other hand, he had also received the gift of
intelligence and willpower from the Lord.
Could his love for Matilda and his rela-
tionship with her wealthy family not be
used by the Lord to give his family a level
of financial freedom?

Soon the lines of demarcation were
drawn. Matilda’s parents were convinced
that Zadok should obtain a university de-
gree in economics. Of course they would
pay. Zadok’s parents, however, were horri-
fied at the thought of their son being in a
secular institution of higher learning. They
objected. Mathilda’s parents invited Zadok
for a vacation at their cottage in the moun-
tains. But Zadok’s parents were suspicious
of the luxury and leisure which a cottage
represents. They disapproved. In an effort
to bridge the rift, Matilda’s parents asked
Zadok’s parents out for a meal at the ex-
clusive Restaurant de Bordeaux. The Rivers,
who had never been in a restaurant, were
confused. They declined.

In spite of his parents’ suspicions
Zadok became increasingly attracted to
Matilda’s family. Almost unawares, he
started to resent his parents for their prej-
udices against wealth. He came to enjoy
the comfort and freedom at Matilda’s
home. In fact, he admired her parents for

He sat deflated on his leather chair in his
spacious office.

accepting him is spite of his deprived
background. Their concern for his ad-
vancement motivated him to apply him-
self to his studies. He accepted the offer for
a university education.

Halfway through his studies he wed-
ded Matilda. Together they settled into a
nice apartment close to the university.
Though they were now officially one, there
was a hidden crack in their marriage.
Matilda cared more for Zadok’s outward
appearance and accomplishments than for
his spiritual concerns. Zadok did sense
that their relationship rested on unequal
footings, but he was mesmerized by
Matilda’s attention for him and by the ac-
companying generosity of her parents. He
silenced his conscience by resolving that
one day he would use his position to im-
prove his parents’ societal status.

Zadok proceeded nicely on his chosen
path. In his final year at the university
Matilda gave birth to a healthy son. After
receiving his university degree with honors,
he accepted a position in his father-in-law’s
business. The following year their mar-
riage was blessed with another healthy son.
Two years later Zadok became an elder in
the church.

He took his task very seriously. He
acquainted himself with the people under
his care. He listened to them during fam-
ily visits. In the process he learned about
their problems, discovering their sins of

greed, distrust, slander, drunkenness and
insolence.

These sins awoke a holy zeal in him.
He was going to face them head on. With-
out regard for status he pointed people to
their shortcomings. He pulled youngsters
out of bars. He forced arguing relatives to sit
down together and make peace. He made
people pay back personal loans to each
other. His forthright measures earned him
the nickname “prophet.”

Initially he was proud of his title, but
soon he realized that it was meant sarcas-
tically. Moreover, Matilda was not amused.
She did not want a spiritual warrior, but a
showpiece to enhance her own position.
The invisible cracks in their marriage be-
came ugly fault lines. It took the wind out
of Zadok’s sails. He became very disillu-
sioned. He started to doubt his career, his
marriage, his office in the church. He lost
his drive to succeed, his pride as husband
and father, his zeal for his work in the con-
gregation. He became a tired prophet.

One morning he sat deflated on his
leather chair in his spacious office. The
phone rang. Routinely he picked up the re-
ceiver. His secretary’s voice announced a
visitor. Before he could refuse, the door
opened.

In walked his father, hesitantly and
awkwardly. He stopped in front of his son’s
big desk. Then he spoke, prophetically.

“Zadok, remember your place and call-
ing. Lead by example, not force. Love your
wife without being fearful of her. Be an ex-
ample of proper piety for your sons. Share
your spiritual wealth with your parents-in-
law. They need that more than your mother
and I need your money. Zadok, we love you.
In spite of our own prejudices, we raised
you for the Lord. Do not defect to Mam-
mon. Become a humble prophet, not an
activist. Be a servant.”

Zadok stood up. In a daze he walked
around the desk, till he faced his father. He
hesitated for one short moment. Then he
embraced him. A load fell off his shoul-
ders. He would become his own man in
the strength of the God of his fathers.

“Ascribe to the Lorp, O families of the
peoples, ascribe to the LorD glory and strength.”
1 Chronicles 16:28 “
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CULTURAL

by Christine Farenhorst

In 1981 approximately one million
Bibles were smuggled into China by a
group of Christians belonging to Open
Doors, a non-denominational organiza-
tion with a number of bases around the
world. These Bibles were packed into a
barge, a barge with the ability to partially
submerge itself. They were wrapped in
waterproof plastic and stacked in blocks
of forty-eight boxes. Altogether there
were 232 tons of Scripture. The project
was successful in that all the boxes made
it to a beach shore off the southern coast
of China. More than two thirds of the
Bibles were immediately taken away by
waiting Christians.

However, while the last of the boxes
were being collected, an army patrol
showed up at the beach. They rounded up
the people distributing the boxes and
seized the remaining cargo. It was later de-
termined that about 98 percent of the
Bibles shipped out had actually reached
Chinese Christian churches.

In the aftermath of the delivery the
government came down hard on some of
the local church leaders whom they believed
to be involved. One such church leader was
a man by the name of pastor John. Pastor
John was seventy-two years old.

FOOD
FOR THOUGHT

1. America’s moral law was
founded on the Bible. But in
many respects the Bible is being
buried today, not under farmers’
barns for fear of authorities, but
under money, politics and false
religions and other things.

A teen in Arizona wrote:

Why would God be justified in
punishing North America? How
could His anger be stopped?

2. Is the Bible at your house buried
under anything? Is it shared?
Explain how and when.

Pastor John had received ten thou-
sand of the one million Bibles which had
been smuggled into China. His role was to
store them until he had opportunity to
pass them on to other Christians who, in
turn, would pass them further on inland.
A member of Pastor John’s home church
informed him that the authorities were
coming to search his house. Forewarned
that he might lose the “heaven books,” he
went to a local farmer and together they
wrapped up and buried the ten thousand
copies of Scripture under his barn.

Several months later, Pastor John was
arrested. The government authorities pres-
sured him about the shipment of Bibles
they knew had entered China. But Pastor
John would not answer their charges. He
simply closed his eyes and prayed. His an-
gry investigators decided to torture him.
They took him out to the courtyard, tied
his hands behind his back and made him
stand on a wooden box about four feet
high and less than a foot wide. They
placed a noose around his neck and at-
tached the rope to a wooden beam above
his head. The moment he swayed, or the
moment his legs collapsed under him, he
would automatically hang himself.
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Two policemen were assigned to
watch. They sat in front of his wooden
box and gambled while he stood there.
Pastor John recalled, in those moments of
agony, that his Savior had hung on a cross
and had also seen gamblers in front of
Him. This gave him courage and he began
to speak, telling the guards about Jesus.
He spoke with conviction of Jesus’ life,
death and resurrection. The guards re-
fused to listen. “Old man,” said one of
them, “when I reach seventy and look as
unhealthy as you, I won’t be afraid of
death either.”

Pastor John stood on the box for days.
His body cried out for sleep. His legs
cramped and the only relief he got was
when it rained and he caught raindrops on
his tongue. An incredible week passed.
People came by to see him standing there.
It was impossible, they said, to stand so
long without food and water and rest. Af-
ter twelve days, Pastor John was very ill
and delirious. On the thirteenth day a
thunderstorm erupted. As the rain poured
down like hail, Pastor John finally col-
lapsed. And the noose tightened.

Pastor John did not die. When he
next opened his eyes, he was lying on the
floor. His legs were propped up on a chair
and he had much pain. Someone was giv-
ing him water, trying to revive him. In the
next few moments, he realized that he was
looking into the faces of the two guards
who had stood in front of his box.

“Don'’t die,” they said to him, “Don’t
die, old man!”

“Why?”

It was all his swollen and cracked lips
could manage.

“Because He saved you. A bolt of
lightning struck the rope above your head
as you fell. We know it’s no coincidence!”

The guards, consequently, became
believers and as the story spread, many
others came to faith. A little later, the
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prison officials released Pastor John. In  up his Bibles. The heaven books had been
1985, four years after the original Bible buried for a long time and their distribu-
project, Pastor John was finally able to dig tion caused great joy.
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Good gifts
4

\“." by Jon Dykstra

If you enjoyed this story — “The Heaven Book” — then I think
you’ll very much enjoy the book that it came from. This is a chapter
from Christine Farenhorst’s new collection of devotions for families
to read together: Amazing Stories From Times Past. As readers of
Reformed Perspective will already know, Christine is quite a storyteller,
so0 it goes without saying that each chapter is enjoyable, but what I
particularly liked about her book was the questions that followed
each chapter - they are just the thing to get parents and children
talking. The story sets up the questions, making the rather deep
queries understandable for youngsters, giving parents an
opportunity to really sit down and talk with their kids about God.

This would make a good gift for Christmas, something
grandparents might consider giving, or even something for the
grandchildren to consider giving to their oma and opa — many of
these stories will bring a joyful tear to the eye of dear ol’ grandma.
And for twice the pleasure there is also Christine’s previous
collection, The Great Escape: Forty faith-building
lessons from History.

Amazing Stories from Times Past:
Devotions for Children and Families

by Christine Farenhorst
P&R Publishing, 2005
160 pages; Softcover; $11 Can.
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Praying for Fersecution

Chimese Chiristians fave a sVight)y different ided

by Gene Edward Veith

How should North American Chris-
tians pray for the church in China? So
asked the reporter from the Baptist mission
board, ending his interview with a leader
of the Chinese house-church movement.

His subject answered, “Stop praying
for persecution in China to end.” He added,
“It is through persecution that the church
has grown.”

The leader of the underground church
then added something else: “We, in fact,
are praying that the American church
might taste the same persecution so revival
would come to the American church like
we have seen in China.”

James Draper, the president of the
Southern Baptist bookstore chain LifeWay
who recounts the incident in a column with
Baptist Press, notes the irony: “We in
America keep praying for God to bless us”
— with success, prosperity, political clout,
and booming churches — “and Christians
in other nations are praying God will allow
us to experience persecution so that we’ll
act like the blessing we were made to be.”

What did the Chinese leader — who
constantly faces arrest for evangelizing
and worshipping — mean? It is certainly
true, both in China and throughout church
history, that the greatest periods of church
growth have been times of persecution, or
at least cultural hostility.

This happened most dramatically in
the Roman Empire. After Rome fell, the Eu-
ropean barbarians first martyred the mis-
sionaries before finally accepting their
message. During the Reformation, the
gospel spread like fire while those who
preached it were burned at the stake.

of bow God blesses

In more recent times, though falling
short of overt persecution, the church has
flourished in times of cultural hostility. At
the height of the Enlightenment, with its
anti-supernatural rationalism, John Wesley
sparked the Methodist revival and America
had its Great Awakening. The age of Mod-
ernism, which was expected to eliminate
religion altogether, gave us the evangelical
movement. Conversely, times of cultural
conformity — the late Middle Ages, today —
show the church at its worst.

The Greek word for
“witness " is martyr.

Persecution does not always create
growth in numbers, as is evident in Is-
lamic countries. But it does eliminate
nominal believers who only go to church
for cultural approval. The church members
remaining, who are willing to endure suf-
fering for their Christianity, demonstrate
a faith that seems particularly real, and
particularly persuasive to nonbelievers. We
blithely speak of “witnessing to our faith,”
by which we mean just telling someone
about Jesus. The Greek word for “witness”
is martyr.

So, if persecution has been good for
Christianity, does this mean we should cul-
tivate martyrdom? Not at all. It was good
that Rome finally legalized Christianity
(though this would have unintended bad
consequences). Today we should work to

promote religious freedom around the
world, including China. And we should re-
sist — while we can - the assaults on that
freedom in our own country. Nor should
individual Christians try to turn themselves
into “martyrs” through obnoxious or ille-
gal behavior.

The Reformers made it clear that “self-
chosen” suffering — as in asceticism, self-
flagellation, and purposefully getting in
trouble — has no spiritual value and can
contribute to works righteousness and
hypocrisy. But suffering that we do not
want, enduring trials and tribulations out
of our control, can be a refining fire, forc-
ing us to depend ever more on Christ.

Despite the clear teachings of the
Bible, many of us actually think God has
abandoned us when we go through diffi-
culties, failures, and sorrows. We expect
one glorious victory after another and are
disconcerted when Jesus sends us a cross
to bear.

We American Christians have become
so prosperous, so successful, so optimistic
that we have become spiritually soft and
thus ineffective. The Chinese churchman
sees that we could use the bitter medicine
of persecution.

So when you find yourself struggling
with hardship and opposition, or, even
more so, when you are exulting in your suc-
cess and popularity, remember: Someone in
China is praying for you.

Reprinted with permission from the October 1
issue of WORLD magazine. “
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Evangelical or Reformed?

Some prominent Reformed theologians like R.C. Sproul, D. James Kennedy and J.I. Packer
have been called Evangelical, but can you be both Reformed and Evangelical?
What does it mean to be Evangelical? Are we Evangelicals?

by Johan Tangelder

Evangelicalism has become the dom-
inant form of Protestant Christianity in
the United States. It is the nation’s largest
and most actively committed form of
Christianity. It has also made an impact
abroad, especially in Africa and Central
and South America.

Due to evangelicalism’s public in-
volvement in the affairs of the nation, and
its emphasis on the uniqueness of the
Gospel, it has made enemies and is re-
garded with hostility by many people.
Evangelicals remain one of the last social
groups in the United States that people can
speak disparagingly about in public and get
away with it. They are victimized by mock-
ery and prejudice. Many secular “elites”
have such a negative view of evangelicals
that it approaches religious bigotry. Men-
tion anything positive in the name of the
God of the Bible, and someone will imme-
diately mention something negative. Ac-
cording to one survey, nearly one out of
three academics said that Evangelicals are
a “threat to democracy.”

Definition of Evangelicalism

While it is clear many don't like it, it is
hardly clear what exactly evangelicalism
is. It is very tough to define.

The story of American evangelicalism
is rich with a great variety of theologies
and cultural traditions. The modern evan-
gelical movement emerged from funda-
mentalism by the 1930s and early 1940s.
New leaders arose who wanted to reform
Protestant fundamentalism and smooth
its rougher edges. They reacted to the fun-

damentalist withdrawal from the world
and the intellectual ghetto in which fun-
damentalists had boxed themselves. In so
doing, they opted for a new label — evan-
gelical instead of fundamentalist.

So what is evangelicalism? The Evan-
gelical Dictionary of Theology (1984) describes
it as “The movement in modern Christian-
ity, transcending denominational and con-
fessional boundaries, that emphasizes
conformity to the basic tenets of the faith
and a missionary outreach of compassion
and urgency.” So evangelicalism is not a
church, nor a theological system, nor a re-
ligious society. It is a movement without a
specific address or residence. It is more a
mood or a mindset than a systematic
whole. It is noted for its activities in evan-
gelism, foreign missions, campus min-
istries, aid organizations, and political and
social issues. It affirms the central beliefs
of historic Christianity. In his The Old Reli-
gion in a New World Mark A. Noll argues
that the term is broadly used to mean all
non-modernist Protestants, or all Protes-
tants who retain belief in the Bible as the
revealed word of God, who share their
Christian faith with others, and who trust
in Christ alone for their salvation.

In his Encyclopedia of Evangelicalism
(2002), Randall Balmer includes in evan-
gelicalism both staunch Calvinists in the
Orthodox Presbyterian Church, who be-
lieve that speaking in tongues ended when
the last apostle of Christ died, and mem-
bers of the Assemblies of God, a Pente-
costal denomination that makes such

Spirit-filled language a sign of genuine
Christianity. But many evangelicals also
belong either to independent churches or
to mainline denominations in which they
are a distinct minority.

Neo-Evangelicalism

Many new leaders in the evangelical
movement preferred to call themselves
“neo-evangelical.” The new term was first

introduced by Dr. Harold John Ockenga, the
L

first president of the National Association
of Evangelicals. He countered the oft-re-
peated charge of anti-intellectualism lev-
eled at fundamentalism by an emphasis on
scholarship. He also emphasized that Chris-
tians should participate in politics and take
stands on social and moral issues. Chris-

tians had to get involved in the world out- |

side their church.

One of the early prominent neo-evan-
gelical leaders was Carl E Henry. In his Un-
easy Conscience of Modern Fundamentalism
he issued a stinging rebuke to fundamen-
talists in 1947. He argued that fundamen-
talists were too secluded, too otherworldly,
anti-intellectual, and unwilling to bring
their faith to bear upon culture and social
life. He wanted to unite personal depth
with social breadth, the importance of
conversion with the necessity of social re-
form. In 1956 Henry became the founding
editor of Christianity Today, an influential
magazine that has served as a guide, a fo-
rum for neo-evangelical theological
thought, perspectives on social issues, edu-
cation, and so.




Evangelicalism’s Theology

Since evangelicalism is not “uniform,”
it is difficult to describe its theology. Evan-
gelicals disagree about baptism, about the
character of Christ’s presence in the Lord’s
Supper, about predestination and human
freedom, and about church polity. But most
evangelicals in the twentieth century rec-
ognized areas of agreement to be more cru-
cial than the disagreements that had utterly
divided Christians in the past.

What is clearly evident though is the
influence of Arminianism. Randall Balmer
notes that American evangelicalism in gen-
eral has abandoned Calvinist notions about
predestination in favor of Arminian doc-
trines that exalt the individual’s ability to
“choose God” and thereby take control of
his or her spiritual destiny.

But despite the many internal differ-

ences, the bricks and the mortar of the
movement have four enduring emphases:
1. The necessity of conversion of the in-
dividual. Some evangelicals believe
one should know the date of his or
her conversion. Others claims it does
not matter when or how one is con-
verted; you don’t have to know the
date of your conversion as long as you
know you are converted.
Scripture is the ultimate authority in
matters of spirituality, doctrine, and
ethics. Evangelicals defend the doc-
trine of inerrancy of Scripture against
the inroad of modernism and the mod-
ernistic spirit.

3. The cross of Christ is central in the
evangelicals” gospel proclamation. The
atoning work of Christ as the sole me-
diator between God and humanity is
stressed. Jesus Christ is the only way
to God the Father.

4. Because Christ is the only way, evan-
gelism and missions are imperative.
In obedience to the Great Commission
(Matt. 28:19-20) the glad tidings of
salvation to a lost and hurting world
must be proclaimed. As George M.
Marsden observed, evangelicalism is
marked by “a zeal to proclaim the bib-
lically revealed gospel of salvation
through the atoning work of Christ.”

But its zeal for outreach has also its critics.

The historian of religion Martin Marty

notes that evangelicals have typically em-

phasized “personal piety and individual
salvation, leaving men to their own devices
to interpret the world around them.”

Marty argues that we are living for the

first time in history in an era in which

Christianity has been boxed into the pri-

vate sphere and has largely stopped speak-

ing to the public sphere.

In his The Evangelical Moment: The
Promise of an American Religion Kenneth J.
Collins offers a similar critique. He asserts,
“Though American evangelicals are well
known for leading sinners to Christ, and
the altar call in some churches has virtu-
ally become a sacrament, many are less
adept at leading Christians into serious
and costly discipleship, the kind of disciple-
ship that is marked by patient suffering and

A survey found that one out of
three academics think
evangelicals are a “threat to
democracy.” So we should either
be very frightened of
evangelicals, or of every third
academic.

sacrifice over time as men and women are
led into the fullness that is Christ.”

Loss of tradition

Critics of evangelicalism claim that it
suffers from historical amnesia due to a

faulty interpretation of the Protestant no- |

tion of sola scriptura — Scripture alone. When
Reformers shouted “Sola scriptura!” they
were making it clear they rejected all Ro-
man Catholic doctrines that were not based
on Scripture. Evangelicals today have mis-
understood this slogan and thought it a
reason to reject biblically based historic
creeds and confessions — Scripture alone,
they say. So they emphasize instead each
individual’s “right” to interpret Scripture
for themselves.

Because evangelicalism claims the sov-
ereignty of the individual in interpreting
Scripture it has lost its appreciation for the
great traditions of the church. While con-
servative evangelical Christians believe
American culture needs to return to its his-
toric traditions, they somehow think the
church needs to abandon hers. Conse-
quently, they play fast and loose with the
Bible and its theology, even while main-
taining inerrancy and inspiration.

The hostility towards traditions and
the historic roots of the church have led to
a cavalier rejection of the past, which strips
the church of the rich resources of centuries
worth of theological reflection, scriptural
meditation, and spiritual experience. Many
evangelicals have lost the intellectual riches
of two millennia of theological reflection.
Their attitude implies that there is nothing
to be gained from grappling with the
thoughts of the great minds of the past
such as Augustine and Tertullian, Bernard
of Clairveaux and Thomas Acquinas, Mar-
tin Luther and John Calvin. In Tofal Truth:
Liberating Christianity from Its Cultural Cap-
tivity Nancy Pearcey points out that the
great figures in church history are our
brothers and sisters in the Lord, members
of the Body of Christ extended across the
ages, and we learn much by honing their
minds on the problems they wrestled with
and the solutions they offered. But when
one rejects Christian history and attempts
to start anew, he/she is doomed to failure. It




leads to anti-intellectualism and theological
shallowness.

Anti-intellectualism

: The word “evangelicalism” continues

| to evoke images of anti-intellectualism.
| What happened to the evangelical mind?
Why did the evangelical movement become
largely anti-intellectual, with little sense of
how to relate to the mainstream culture?
The populist seeker-friendly style of evan-
gelicalism downplayed doctrine and ap-
pealed to “ordinary” folks.

But there is also the scholarly style of
evangelicalism — united in evangelical fer-
vor with traditional emphasis on theology
and scholarship. It shows that it is capable
of holding its own when challenged in the
marketplace of ideas. For example, the
Evangelical Theological Society, founded in
1949, tapped a wide circle of scholars who
| hoped to develop an evangelical perspective
in biblical and theological studies. The
Evangelical Philosophical Society, founded
in 1974, is an organization of professional
scholars devoted to “excellence in both the
church and academy.” Both societies have
Reformed scholars as members.

The doctrine of the church

The evangelicals’ attitude towards the
doctrine of the church is revealing — this
doctrine is not very important to evangeli-
cals.

Many evangelicals uncritically ab-
sorbed the individualism that dominates
American culture, and simply transferred
it to the church. They view the church as a
collection of equal, autonomous individuals
committed together by choice. The church
| is no longer an organic community into
which one is received, and certainly not a
spiritual authority to which one submits
him or herself. The evangelicals” attitude to-
ward personal choice enables them to move
rather easily from one denomination or one
community church to another. In today’s
consumer’s culture, the customer is in
charge.

John G. Stackhouse Jr., theology pro-
fessor at Regent College, argues that con-
temporary evangelicalism “has fragmented
a thousand ways.” He observes: “Loyalty

Church loyalty is not a common evangelical trait.

to a group, especially a local denomination
and denominational tradition, is now re-
garded as a quaint heirloom from Grandma
and Grandpa'’s day. We are loyal to those or-
ganizations that suit us individually. . . .
And when they don’t suit us any longer,
we move on to another option, another
‘brand’ or ‘product’.”

In his Deconstructing Evangelicalism:
Conservative Protestantism in the Age of Billy
Graham D.G. Hart notes: “To be a Christian
is not to be a part of a movement but to be
a member of the body of Christ. This is a
lesson that the evangelical movement has
not learned.” Evangelicals seem to think of
themselves as a movement, a network of
like-minded individuals and organizations.
They all shared basic similarities, similar
doctrine, similar concern for piety and
evangelism. This sort of thinking eventually
led, in the late twentieth century, to replac-
ing the church with the parachurch. Evan-
gelicals established a number of parachurch
structures and organizations with the goal
of fostering interdenominational coopera-
tion, especially in the area of evangelism.
Some examples of the multitude of para-
churches are InterVarsity Christian Fellow-
ship, Campus Crusade for Christ, Billy
Graham Evangelistic Association, World Vi-
sion International, and the Navigators. Put
simply, evangelicalism thrives on para-
church “ministries” that function as
sources of communication and recruit-
ment not tied to a particular congregation
or denomination.

Postmodern Evangelicalism

The prominence of individualism and
consumerism, combined with the latest

marketing techniques continues to shape
America’s religious landscape. The populist
branch of the evangelical movement gave
rise the megachurches with leaders who are
celebrities, entrepreneurs — pragmatic mar-
keteers who are willing to do whatever
works to get the numbers and enlarge their
churches. They show a willingness to tailor
their message, their worship, and their
theology to the consumer demands of the
religious marketplace. They have become
performers, stringing together stories and
anecdotes, often from their own life to offer
advice for practical daily living. Expository
sermons on biblical texts have given way
to topical sermons on the felt needs of the
congregation. In these megachurches you
won't see crosses, nor hard pews, nor pipe
organs, nor Sunday finery, nor collection
plates. Churchly language is avoided.
Drama is also featured. And Praise and
Worship has became embodied and institu-
tionalized. Many people attending
megachurches may be church hoppers or
perennial visitors, considering themselves
free-floating Christians without account-
ability and commitment — and they like it
that way. They apparently believe that sal-
vation is separable from accountable
church membership. Noll describes
megachurches as “spiritual shopping malls
designed intentionally to provide religious
resources for people caught in the tense
circumstances of modern life.”

Two of the new celebrities in what is
now called “postmodern evangelicalism”
are Joel Osteen and Rob Bell. America’s
largest nondenominational megachurch,
Lakewood Church, is led by Joel Osteen,
televangelist and best-selling author. It




boasted an average attendance of 32,500 in
the first quarter of 2005. Osteen’s book

| Your Best Life Now: 7 Steps to Living Your Full Po-

| tential has sold almost 3 million copies. This

42-year pastor did not go to seminary and
never preached a sermon until his father,
the church’s previous pastor, died in 1999.

Critics of Osteen argue that he down-
plays the sinful nature of humanity and the
need for repentance. Absent in his new
church building are a cross or other tradi-
tional religious symbols.

Rev. Rob Bell, who in 1999 founded
the Mars Hill Bible Church, now has
10,000 attendees in a former Grandville
shopping mall. Recently he released his
first book Velvet Elvis: Repainting the Christian
Faith. Bell gives the impression that he is
the first one ever who struggles with theo-
logical questions. As he doesn’t place any
value on the history of doctrine, he raises
questions without offering answers or so-
lutions. He doesn’t draw the lines between
believers and unbelievers, or church mem-
bers and nonmembers. He argues that the
lines are arbitrary and that we are all on a

| journey. He suggests we ought to replace

the word missionary with tour guide, be-
cause we cannot show people something
we haven’t seen. This “tour guide” shows
people that wherever he/she goes, Jesus is
already there.

Rob Bell wants a “fresh picture” of
Jesus for those who have trouble with the

traditional portrait. While calling Christ’s
way the best possible way to live,” Bell
writes that Jesus did not claim that His way
is better than another. He argues a follower
of Jesus is free to claim the truth wherever
he finds it. The individual reins supreme.
“Everybody’s interpretation is essentially
his or her own opinion. Nobody is objec-
tive.” Consequently, Bell reduces religious
truth to a “matter of individual choice” or
preference. He encourages readers to ques-
tion their beliefs and church teachings. He
believes that the Bible is a narrative, a book
that constantly must be wrestled with and
re-interpreted. “I think sometimes the
Bible can become the new golden calf, “
said Bell. He calls for a faith that fights
poverty, injustice and suffering — to make
this world the kind of place God can come
to. He is eager to bring about the kingdom
of God on earth. Heaven comes to earth.
“For Jesus, the question wasn’t, ‘how do I
get into heaven?’ But ‘how do I bring
heaven here?’” In other words, in Bell’s
postmodern church, it doesn’t matter
whether a religion is objectively true but
only whether it performs a beneficial func-
tion for those who believe it.

Reformed or Evangelical?

Many church historians mistakenly
identify Reformed tradition with the very
substance of American evangelicalism. We
have some fundamental differences with

SCARY INDEED

“Macleans has called them ‘scary.” The National Post terms them ‘radical.’
The Globe and Mail runs front-page headlines warning us that they are
‘capturing’ political nominations around the country. The CBC has refused to

sell them advertising space.

“But for the North Koreans fleeing tyranny they are the Good Samaritans
who risk their lives spiriting them through Chinese forests to freedom. To the
million desperate women around the world sold into the sex slave trade every
year, they are the activists lobbying and embarrassing western governments to put
an end to the global human trafficking industry. American prisoners cherish them
as the groups that have pushed for laws forcing state and federal officials to stop

the sexual brutality inmates face daily.

“They are evangelicals.... orthodox Christians.”

- Western Standard Oct 17, 2005

the evangelical, but we should learn from
their missionary passion, the joy in their
salvation, their personal devotional life, and
their warmth in preaching and worship.
Although we share basic Biblical doc-
trines of evangelicalism, the conservative
Reformed emphasize the centrality of God’s
grace for the salvation of individuals. We
also strongly believe that church member-
ship cannot be separated from salvation.
We believe that Christ builds His church as
a house —a home for the Holy Spirit for par-
ents and their children. And a house is not
a movement. We rest in the grace of God
and resist the appeal of individual choice.
We share confessional traditions such as
the Three Forms of Unity, the Heidelberg Cate-
chism, the Belgic Confessions, and the Canons
of Dort. We share the Calvinist picture of the
fallen human condition, of merciful divine
sovereignty in redemption, and the self-au-
thenticating dignity of God’s law. Calvin
says that the goal for believers is confor-
mity “between God'’s righteousness and
their obedience.” Unlike many evangeli-
cals, Reformed believers emphasize the
whole of Scripture and not just one or more
of its parts. The reality of a life inflamed
with a passion for God and accustomed to
communion with God is given a central
place. And this passion may be shown with
“an inexpressible and glorious joy” (1 Peter
1:8). The Reformed tradition is, above all,
preoccupied with God and His glory. God
rather than man is the focus of attention.
The heart of the Reformed vision is “the
sovereignty of the triune God over the
whole cosmos.” Reformed Christians do
not believe they can bring heaven to earth.
Nowhere does the Bible speak of the king-
dom of God as a human achievement. The
Kingdom of God is God’s rule which He
and He alone establishes. In conclusion,
for the sake of the Gospel and the future of
our covenant youth I urge Reformed Chris-
tians to prize and value their own tradi-
tion. As John Bolt observed in Christian and
Re-formed Today: “1f Christians no longer
value their own tradition, often because
they do not know its true genius, they can-
not be convinced of its being the purest
and truest expression of Christianity.”

o
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Finding the right words

Comfiort them with the comiort with which you were comiorted

by Sharon L. Bratcher

During the Spring of 2004 my husband
Dennis lay in the Intensive Care Unit at
Temple University Hospital in Philadel-
phia. Surgery had led to his inclusion in
“the 10% who develop complications,”
leaving me both bewildered and over-
whelmed. As day followed day with little
improvement, I thought, “what if I lose
him?” and “this is really hard.” T prayed. I
read my Bible. And others shared God’s
words of comfort.

An assignment

Each time a brother or sister in the
Lord called or sent a card with a verse on
it, it became a blessed assignment for my
day. These were the verses that I medi-
tated on day and night. I probably could
have found them myself — I have often
been the one who shared verses with oth-
ers — but my emotions were raw, my body
was worn out with weeping and my mind
was occasionally confused. The blessed as-
signment for the day directed my soul to a
specific passage of Scripture which the
Holy Spirit then used to comfort me. It em-
ployed my mind, leaving no idle room for
despair. It assured me that we were not
alone, for others cared about us. All of this
infused me with strength.

My mother searched for a suitable card
and sent one to me that included her “fa-
vorite” Psalm 46. It arrived during a diffi-
cult time and I carried it around with me
for several days. When worry began, I read
it. When despair appeared, I read it. When
fear tried to strangle, I read it. God was my
refuge and strength, a very present help in
my trouble. I was comforted and I lost the
fear. When it returned again, I prayed
Psalm 46 once again.

During the 29 days that he was hospi-
talized, I met others who came quite fre-
quently to the ICU waiting room. Three
women feared for the lives of their sons.
Two men were there often to visit their
wives, Betty and Nina. I didn’t know any-
one’s background or beliefs, but at times I
offered to read my card to them and to pray.
God’s Word does not go out in vain, and the
Holy Spirit used those instances as He
would. One evening I read Psalm 46 with
Betty’s family as she lay dying in the next
room. Nina’s husband invited me to come
daily to read the Bible, pray, and sing to
her. Nina had been in ICU for over 3
months, and she was eager to know the
Lord. We both enjoyed the 15-20 minute
visits that lasted until Dennis was well
enough to go home.

As it says in 2 Corinthians 1:3-4, our
Lord is “the Father of mercies and God of all
comfort, who comforts us in all our afflic-
tion, so that we may be able to comfort
those who are in any affliction, with the
comfort with which we ourselves are com-
forted by God.” Never before were these
words so clear to me. I was weak and
gained strength and then shared that
strength with others.

Calvin concludes

Many people wonder what to do to en-
courage someone in difficult times. Some
hesitate, afraid to err, or certain that “others
have it covered.” Sometimes we are just so
busy with our own schedules and goals that
we don’t make the time to encourage. John
Calvin says in his excellent Golden Booklet of
the True Christian Life:

We should seek the good of other

believers.

How extremely difficult it is for
you dutifully to seek the advantage of
your neighbor, unless you quit all self-
ish considerations and almost forget
yourself. How can you perform the
duties which Paul teaches to be works
of love, unless you renounce yourself
and devote yourself wholly to others?
(see 1 Cor. 13).

If this be all that is demanded,
that we do not seek our own, yet we
must not exert little pressure on our
own nature which is so strongly in-
clined to love self exclusively and does
not easily permit us to neglect self
and our own affairs. Let us rather seek
the profit of others, and even volun-
tarily give up our rights for the sake
of others.

Scripture urges and warns us that
whatever favors we may have obtained
from the Lord we have received them
as a trust on condition that they
should be applied to the common ben-
efit of the church.”

Who do you know in your church or family
or neighborhood that is undergoing trials
right now? Calvin continues:
Let this be our rule for goodwill and
helpfulness that whenever we are able
to assist others we should behave as
stewards who must some day give an
account of ourselves. . . . For we must
not first of all try to promote the good
of others by seeking our own, but we
must prefer the profit of others.
With just a few minutes of time, some pa-
per and ink and perhaps a stamp, you will
be, as an old prayer states, “an instrument
of God’s peace.” Let us go and “comfort
with the comfort with which we have been
comforted by God.” 3

OCTOBER 2005

15



CULTURAL

On Your Marks

Some thoughts prompted by a stack of

by Reuben Bredenhof

There is a condition, shared by not a
few people, that sometimes goes by the
name bibliophilia. That is, one has a love
(Greek: philia) of books (Greek: biblos). You
may not find it in your home medical guide,
but bibliophilia is simple to diagnose.
Briefly put, it is a persistent longing to have,
to hold, to smell, to spend time with, and
to read books. A bibliophile might have a
parking stall reserved for him at Chapters,
might be on a first-name basis with Sophia
at the local second-hand bookstore, and
will probably know the location of every
thrift store within half an hour’s drive.
And a bibliophile’s home most certainly
will feature tall bookshelves, filled to ca-
pacity — with books.

If there’s a condition called biblio-
philia, then there must also be one called
eubibliophilia. That is, one is a lover of the
good (Greek = eu) book, the Bible. For
there are people known to have a copy of
nearly every English translation of the Bible
ever made, old and new, plus samples of the
Bible in a couple dozen languages: Swabhili,
Gaelic, Chinese, and so on.

An observation

Paging through a stack of assorted
used English Bibles, one observes that in
nearly every Bible there are marks of some
kind. In some margins, notes and com-
ments are written in pen or pencil. Under
certain words, there is single or double un-
derlining. And select verses are awash in
the yellow or pink or green of an eager
highlighter.

These are Bibles that have sat on a
shelf in the kitchen, in a desk at school, at

used Bibles

someone’s bedside, in a pew at church, or
somewhere else entirely. Wherever their
original home, these are Bibles that have
been used. And they bear signs of this use,
not just in silent creases or unspeaking rips,
but in the added words, marks and lines
that draw attention to a verse or passage
that was special in some way to the person
who once owned the very Bible you now
hold in your hands.

Questions and speculation

Of course, it’s impossible to know for
certain why a verse has been marked. The
owner of a used Bible usually doesn’t know
the previous owner and his circumstances.
Yet, about these marked verses and words
one might make a few tentative observa-
tions, or at least ask a few thought-provok-
ing questions.

In one almost brand-new NIV (New
International Version), only three passages
could be found marked - three “classics,”
if you will. Marked was a small portion of
1 Corinthians 13, the chapter on the spiri-
tual gift of love, “Love is patient, love is
kind. It does not envy, it does not boast...”
Also underlined was the fruits of the Spirit
passage from Galatians 5. Highlighted like-
wise was the powerful verse from Philippi-
ans 4, “I can do everything through him
who gives me strength” (v 13).

These are the passages that practically
every Christian knows, and that many new
Christians excitedly “discover” early on
when reading and studying the Bible. And
indeed, this particular edition of the NIV
was a so-called “economy-version,” printed
on cheap paper, with cheap binding -

Lighter thoughts can also emerge from
a pile of Bibles.
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suited for handing out for free to a “seeker”
or to a new Christian. One can’t help but
hope the previous reader made it farther
into the Bible than just these three verses,
beautiful as they are.

Similarly in a very fresh-looking RSV
(Revised Standard Version), one of just a
few passages discovered as highlighted was
the central Ephesians 2:8-9, “For by grace
you have been saved through faith; and this
is not your own doing, it is the gift of God
—not because of works. . .” If you could
mark only one passage in the Bible, what
better passage than this?

Yet that same question as before arises
when one thinks of how little has been
marked. The previous owner found a good
passage, but did he only read for a short
time, and then discard what he had? Some-
what ironically, in one nearly pristine NEB
(New English Bible), one of the few texts
highlighted was John 6:66, “From that
time on, many of his disciples withdrew
and no longer went about with him.”

Looking at these practically brand-new
Bibles (and many more of similar condition
in the eubibliophile’s stack), one would like
to ponder other possible and happier rea-
sons a person might get rid of his perfectly
good copy of God’s Word. Was it time to
read a better translation? One with more
study notes?

They say the Bible is the most widely
printed book in the world, the most widely
stolen book in the world - go to five differ-
ent thrift stores, and you might conclude
it’s also the most widely donated book in
the world: there’s often a sagging shelf
filled completely with now ownerless
Bibles. And maybe, the eubibliophile sud-
denly wonders, it is better to give away a
Bible if you don’t need that particular copy
anymore, rather than hoarding God’s Word
for yourself.

Marginal matters?

Lighter thoughts can also emerge from
a pile of Bibles. In a KJV (King James Ver-
sion) from the late 1800s, several texts are

underlined. Beside one passage, in addi-
tion to its underlining, in the margin is a
finely drawn little hand with its index fin-
ger extended and pointing to the text. For
your interest, the text that is pointed out
is: “Cast thy bread upon the waters; for
thou shalt find it after many days” (Ecc.
11:1). Judging from the date of the Bible,
and the faintness of the pencil marks, this
artistic form of “highlighting” is from a
time long before the days of the rather less
subtle neon highlighters.

Another, more recently-printed KJV
gives evidence that a previous reader was
familiar with some Bible folklore. At Psalm
46 in this Bible, the 46" word from the be-
ginning of the Psalm (not including the
superscription) is “shake,” and it’s high-
lighted in pink. The 46" word from the end
of the Psalm (not including the Selak) is
“spear,” which is also pinked. Put the two
words together and what do you get?
“’Shake-spear.”

“If you re allowed to,
vlease take your pencils
and underiine. . . ."

This bit of KJV trivia has been taken by
some as sure proof for the interesting the-
ory that William Shakespeare lent his high
literary style to the writing of the sublime
KJV. Though the history books don’t say he
had a role, here, some will still insist, is
Shakespeare’s hidden “signature” on a
work to which he contributed. To some
this surreptitious “signature” alone is con-
clusive for the case of the Bard’s involve-
ment, for when the KJV was completed
(1611), Shakespeare’s age was. . . 46.

One NIV Study Bible bore many signs
of frequent use. This was heartening on
the one hand, but it illustrated a sad point
on the other. For, looking at the stack of

It’s impossible to know for certain why a
verse has been marked.

pages of the Bible when closed, it seems
evident from the smudge marks that the
New Testament was favoured far more than
the Old. The gray streaks of finger-grease
began promptly with Matthew, while the
pages of Genesis to Malachi (three-quarters
of the Bible!) were still cleanly white.

The same well-worn NIV Bible had
few markings on its pages, except one
found at Isaiah 59:13. There just one word
was circled. Can you guess which one? Now
look it up in your dictionary.

“Take your pencils. . .”

Once there was a minister known for
different catch-lines in his sermons. Prob-
ably the most important phrase that he
regularly used was this: “If you're allowed
to, please take your pencils and underline
... This minister’s desire was to have all
those sitting in the pew involved during
the preaching. Not simply sitting there,
they had to have their Bibles open in order
to follow his word-by-word explanation of
the text.

As the preacher would be expounding,
from time to time he’d direct attention to
one very significant word, one the reader
might otherwise miss. That’s when he’d
tell his listeners —if they were allowed, that
is (by their parents? spouse?) — to under-
line that important word. He would then
proceed to draw out from it rich, Scrip-
tural truth. He “underlined” the word in
his preaching, and many of his listeners
would underline it in their Bibles, that they
might remember the next time they read
the verse.
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Looking through a Bible that was
opened during many a sermon by the said
preacher, one hears many words, once per-
haps neglected, calling out for attention to
their significance.

The account of Jesus calling his first
disciples in Luke 5 is probably familiar to
most readers. Jesus there shows Peter,
James and John how successful their fish-
ing will be in the future - though they
won'’t be fishing for fish. Their reaction to
Jesus is very instructive, for though they
probably were prosperous fishermen, “They
pulled their boats up on shore, left everything
and followed him” (v 11). Underline that
one word “everything,” and then think
about what it means.

In 1 John 5:13-20, a small phrase oc-
curs and recurs, so common it might easily
be overlooked. Yet pausing to highlight it,
and then to reflect on it, we see the ample
God-given certainty of our faith and com-
fort in Jesus Christ: “We know. . . we know

.. we know. .. we know. ..."

A lesson to underline

There may be people who have prin-
cipial reasons for not making marks in their
Bibles. Others might blush at the abuse
our RSV Bibles (complete with pictures!)
took back in elementary and high school.
It’s true, Bibles are sometimes treated as
colouring books or doodle pads, and little
reverence is shown for what the Belgic Con-
fession calls “the holy and divine Scrip-
tures” (Art. 3).

The Bible, however, is not a book to
keep on the top level of your bookshelf in
the basement, nor a book to keep under
glass. It is, in a sense, a “work book.” The
Bible is a book to take with you, to have
open often, to consult regularly, and to
study carefully. If the pages of the Bible we
read (or maybe intend to read) everyday are
pristine and uncreased and free of finger-
grease, there may be a problem.

Rather, our Bibles should be well-used.
If it helps you to remember, underline. If it
helps you to draw passages together, make

notes in the margin. If it makes it easier to
use, make your own tabs. If it helps you
grasp the essence of a passage, get high-
lighting. The Bible must be central in our
lives, because, as the Confession also says,
its books are “for the regulation, founda-
tion and confirmation of our faith” (Art. 5).

There are those who smile at their so-
called self-diagnosed condition bibliophilia.
But like the love of anything can, a love of
just any book can take us away from read-
ing the holy and divine Scriptures. May we
all then be eubibliophiles, lovers of the
Good Book! “

Let Your L:ght Shine. . .
WRITE FOR
Reformed Perspective
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Osama’s Sister-in-law

by Christine Farenhorst

One of the reasons I took down the
hardcover book entitled Inside the Kingdom
with the photograph of a sultry beauty on
the cover was because of the author’s last
name — Bin Ladin. For most of us in these
last few years, that name has produced
disgust as well as a certain measure of cu-
riosity. I turned the pages as I stood in the
library, began to read and, later, signed the
book out.

Carmen, daughter of a Swiss Christ-
ian father and a wealthy Persian mother,
grew up in Switzerland in the lap of lux-
ury. She visited Iran, her mother’s birth-
place, from time to time, was treated like a
little princess and basked in aristocratic life.
Her parents eventually divorced and her
mother retained custody over the four
daughters, of which Carmen was the old-
est. A Muslim in name only, Mrs. Sheibany
did not practice that faith. Consequently,
Carmen and her sisters, although taught to
be proper young women, were educated in
Swiss schools and not handicapped by
strict Muslim conventions.

In 1974 Carmen met a boy named
Yeslam Bin Ladin — a rich Saudi Arabian
tourist visiting Geneva. Elegant, wealthy
and good-looking, she fell head-over-
heels “in love.” They saw a great deal of
one another and things became serious.
She writes:

“Yeslam began involving me in his

private life, introducing me to his ex-

tended family. He told me that he had
twenty-four brothers and twenty-
nine sisters. I couldn’t even begin to
imagine what that really meant in
practical terms, and I suppose my
shock showed on my face, because

Yeslam assured me this was an un-

usually large family, even by Saudi

Arabian standards.”
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Eventually Carmen and Yeslam became
engaged. He took her to Lebanon for a trip.
She was enchanted but wrote:
“It seemed like everywhere we went
we encountered more of Yeslam’s
brothers. In Lebanon we met Ali and
Tabet. Physically they were very dif-
ferent. Ali was tall, very Middle East-
ern-looking: his mother was Lebanese.
Tabet’s mother was Ethiopian: he
was black. It was only then that I re-
alized that Yeslam’s father had had
twenty-two wives. Rather than let
the implications sink in, I chose to
see it as an exotic backdrop. I was in
love, and this labyrinth of family
ties was all just another hazy part of
my wonderful romance.”
The truth is that Islam permits a man to
marry four wives. Most Saudi Arabians are
content with one or two. There are a num-
ber of royal princes, or sheiks, however,
and Yeslam’s father Sheikh Mohamed was
one of these, who add to the number of
their wives on a regular basis. Sheikh Mo-
hamed, as a matter of fact, was on his way
to marry his twenty-third wife on the night
he died - the night his private plane
crashed in the desert.

Black wedding dress

Carmen said that she would marry
Yeslam on the condition that he further his
education. He agreed and both of them reg-
istered at the University of California in De-
cember of 1973. The wedding was
scheduled for August 1974. Carmen went
shopping, as many brides are wont to do,
for a nice dress. It had a high collar, scal-
loped sleeves and was made of white or-
ganza. It came as somewhat of a shock to
her when she found out that she would
have to wear a black cloak overtop of her

beautiful dress, and that she would need
to shield her face and body from the world
around her in Yeslam’s country. But Yeslam
insisted.
“I bought thick black cotton and had it
made up. The result was a heavy Per-
sian veil, like a chador, not the thinner
silk Saudi abaya. I didn’t know any
better. The thing was like a curtain,
covering me from head to toe, so heavy
it almost stood up on its own. It
seemed. . . like wearing a disguise.

“Then Yeslam and I took the
plane to Jeddah, with my sister Sa-
lome. (My Mother and my other two
sisters followed us two days later.)
Yeslam wore the white cotton Saudi
robe called a thobe. . . I thought him
ever more romantic in this. . . A few
minutes before we landed Salome and
I put on our veils. . . We were covered
completely in thick black cloth. .. T
looked over at Salome. It was a shock.
She had no face.

“The heat was stifling. I could
hardly breathe under the thick folds
of my abaya. Every movement was
slow and awkward. We came down
the steps of the plane and my sister
stumbled on the stairs. Everything
spilled out of her beauty case, and yet
nobody helped her up or picked up
anything. She turned to me, a com-
pletely black triangle speaking and
said, “What is this place?” In Saudi Ara-
bia no man could touch her or even
come close.”

The wedding, a few days later, had more of
the same.
“I dressed. . . Over my white organza
went that baleful, stiff black chador. . .
A separate women’s area had been
prepared with jute screens to shield us
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from the gaze of any passing, waiting
or male guests. My eyes met a vast
crowd of women. Only women; the
men’s ceremony was taking place
elsewhere. . . Customarily, a wedding
is the only occasion at which women
do not veil their faces despite the pres-
ence of a strange man — the groom.
Still, most women covered their hair
with a light head scarf and a few wore
the full abaya.
“Everyone smiled. . . A properly
brought up Saudi is never openly rude
— except to a servant. . . [ was under
intense scrutiny. I and my way of life
were as strange to them as they were
to me. I was a foreigner. I had been
brought up in the West, with my face
displayed to all. They had been born
in the land of Islam’s holiest sites —
the homeland of the Prophet Mo-
hamed. They believed they were the
chosen guardians of the world’s most
sacred places. They were the chosen
people. As T watched them watching
me, all the new and strange and some-
times unpleasant experiences of those
first days in Saudi Arabia struck me
with full force. I was married now, to
a man from a country that I now real-
ized was very different from my own.”
After their marriage Carmen and Yeslam
returned to America to finish their educa-
tion. But, upon Yeslam’s graduation in
1976, they moved back to Jeddah. This
time there was no return ticket for Car-
men. But there was a little baby in her
arms now — a little girl named Wafah.
Carmen quickly understood that for
women in Saudi Arabia most things were
considered either “haram” - sinful, or
“abe” — shameful. The rules were plentiful
and, as the abaya covered her body, these
rules covered her life. Her face could not
be seen by a man outside the family; shop-
ping was for servants. If she needed some-
thing, no matter how trivial or large the
item, a driver would be instructed to search
the stores for the required item.
“Ineeded activity. I needed to read. I
longed for some stimulation of my
mind, and my body. The two TV chan-

nels broadcast an imam chanting the
Koran all day; for lighter fare, little
boys as young as six or seven, who
had won prizes for their Koranic
knowledge, recited the holy texts from
memory. Foreign newspapers were
Magic Markered into fragments. Any
comment on Saudi Arabia or Israel,
any photo or advertisement showing
even an inch of a women'’s limbs or
neck was blacked out by the censors. I
held them up to the light, to divine
the forbidden words veiled by the cen-
sor’s pen.

“There were no books. There were
no theaters, no concerts, no cinemas.
There was no reason to go out, and in
any case we could not go out: I was not
allowed to go for a walk, and legally
could not drive. Much as I loved my
role as a mother, taking care of Wafah
was not enough to fill my mind and
my days.”

It was a blessing for Carmen that Yeslam
was wealthy and, to a certain degree,
broadminded. He took Carmen back to
Switzerland for holidays. She loved those
outings and was amazed at how much she
had taken for granted in the past. But they
were always outings and Jeddah always
loomed on the horizon as the place to
which she inevitably had to return.

The younger brother

Yeslam's father, Sheikh Mohamed had
been born in Yemen. Dirt-poor, he had em-
igrated to Saudi Arabia in the 1930s and
had begun a construction company. That
company grew into the largest construction
company in the Middle East. Close con-
nections with the Saudi royal family also
made it one of the most influential compa-
nies in Saudi Arabia.

Osama was one of Yeslam’s younger
brothers. Carmen only saw him a few times
and wrote:

“As far as I know, Osama was always

devout. His family revered him for his

piety. . . The Bin Ladens were deeply
proud of the Mecca shrine, like all

Saudis. The Saudi form of Islam is the

strictest form that religion can take.”

In 1979 Osama left to go fight in Afghanistan.

A bit of Saudi history tells us that a desert
warlord, Abdel Aziz ibn Saud, conquered
and unified all of Saudi Arabia in 1932. In-
spired by the teaching of a Muslim mystic
named Wahab (1700s), Abdel Aziz ibn
Saud, with a little help from the British,
established a country which he gave his
own name. As they were conquered, the
Bedouin tribes in this vast area were all re-
quired to adhere to the strict Wahab Ko-
ranic rules so that, it was said, Mecca’s
holiness would be preserved.

Yeslam's father was presumed to be so
pious by Abdel Aziz ibn Saud that his con-
struction company was given the exclusive
right to renovate Mecca and Medina. Con-
sequently, all of Carmen’s in-laws were very
religious. None of the female relatives or ac-
quaintances Carmen knew read anything
but the Koran. They talked about the health
of children and husbands but had no other
knowledge or opinions on anything. In
1978 Yeslam and Carmen had a second
child, another girl whom they named Najia.
While Najia was just a tiny thing, Carmen
met Najwah at a family gathering.

“My little Najia was a few months old,

and Osama’s wife, Najwah — a Syrian

girl, the daughter of one of his
mother’s brothers — had a baby, Ab-
dallah, who was about the same age.

He was thirsty. Najwah kept trying to

feed him water with a teaspoon, but

it was obvious this tiny baby was far
too small to manage to drink properly
from a spoon. My little Najia was
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gulping water from her baby bottle
constantly, and I offered it to Najwah.
‘Take it, he’s thirsty,” I told her. But
Najwah would not take the bottle. She
was almost crying. ‘He doesn’t want
the water,” she kept saying, ‘He won't
take the spoon.””
Carmen’s mother-in-law finally took Car-
men aside to explain to her that Osama had
forbidden Najwah to use a bottle. Carmen
was horrified. It was extremely hot outside
and she could not believe that someone
would let a tiny baby suffer because they
thought it was wrong to drink from a bot-
tle. She begged one of the younger girls to
go to the men’s side and to fetch Yeslam
for her.
“When Yeslam arrived, I railed at him.
‘Go and tell your brother that his child
is suffering,” I said. ‘The baby needs a
bottle.” But Yeslam came back shaking
his head. He told me, ‘It’s no use. This
is Osama.” I just could not believe it.
All the way back to Jeddah it haunted
me. Osama could do as he wished with
his wife and child: that was a given.
His wife didn’t dare disobey him; that
was a given too. Worse still, nobody
would dare to intercede. Even Yeslam
seemed to agree that Osama’s rule over
his household should be absolute. The
force and command I had once seen
in Yeslam, and admired, seemed to dis-
sipate in the hot Arabian air.”

Revolution

After this incident Carmen became
more and more apprehensive about living
in Saudi Arabia. She now had two baby
daughters. What would become of her if
something would happen to Yeslam? She
knew the answer. One of Yeslam’s brothers
would become her guardian and she would
be totally dependent upon that person.
She shuddered at the thought.

In 1979 sinister changes seemed to be
taking place in neighboring Iran. In Janu-
ary the reigning Shah was forced to flee the
country. In February Ayatollah Khomeini
arrived and was greeted by many sympa-
thizers. His men attacked the Westernized
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liberals, forced the veil on women, and
businesses were targeted for “reform.” It
was reported that acid was thrown into the
faces of women who wore makeup. Thou-
sands of people were arrested and killed
and the Saudi monarchy was criticized.
Yeslam and his brothers became nervous.
If the monarchy in Iran could be over-
turned, who knew what might happen in
Saudi Arabia?

None of the female
relatives read anything
but the Koran.

Carmen remained practical. If there
was a revolution, she felt sure that she
would be able to escape.

“The Bin Laden Organization had a
fleet of airplanes. And if a Bin Laden
wanted a seat on a plane, he could
just take one. Because the Bin Laden
Organization was the only company
authorized to work in Mecca, the fam-
ily’s status was far higher than that of
the other merchant clans. Even if an
airplane was fully booked, Bin Ladens
would always get a ticket. I had often
seen this happen. In case of trouble,
we could surely fly ourselves out.”

Beatings in the streets

Changes were quick in appearing in
Saudi Arabia as well. Almost overnight no-
tices were put up everywhere that improper
dress for women would be punished. Thick
black stockings were, consequently, put on
under abayas so that feet and ankles would
be totally shielded. Women began wearing
gloves as well, despite the punishing heat.
Religious police were seen beating women
in the street.

“One afternoon, I was in a supermar-

ket when a pregnant woman fainted;

her husband rushed to help her get up.

The mutawa — (the religious police) —
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were there and they stopped him,
yelling at him that he must not take
his wife in his arms in public.

“If the prayer call rang out when
we were shopping, we couldn’t stay,
as before, while the men went out to
pray. The shopkeepers were frightened
and closed their shutters hurriedly. The
mutawa yelled at us in the street ‘You,
woman, what are you doing?’ if our
hands were showing, or if my abaya
was held too high. ... Ibegan to be
afraid.”

Other events were happening in 1979 as
well. The Soviet Union invaded
Afghanistan. The Saudi government an-
nounced that it would give financial sup-
port to volunteers who went there to
support fellow Muslims. Osama went.
“With his great stature and his inflex-
ible opinions, Osama was an arresting
figure. . . He became a key person in
the struggle against the Soviet mono-
lith. He imported heavy machinery,
and manned earth-moving equipment
to blast out tunnels through
Afghanistan to house field hospitals
for the fighters and stocks of
weaponry. He was making a name for
himself. He was not just the sixteenth
or seventeenth Bin Laden brother any
longer. He was admired. He was in-
volved in a noble cause. Osama was a
warrior — a Saudi hero.”
In the early 1980s, Yeslam struck out on his
own and set up a brokerage in Jeddah as
well as a big financial company in Switzer-
land for newly rich Saudi merchants. It
was a success and his personal worth rose to
close to 300 million. He was now one of the
wealthiest of the Bin Laden brothers. There
was a great deal of power struggle between
those brothers. This wore on Yeslam'’s
nerves and he began having both physical
and mental problems. Unsure of himself,
he became anxious, was worried about fly-
ing and feared death. When Carmen be-
came pregnant for the third time, he
ordered her to have an abortion. She obeyed
and was filled with remorse and guilt.
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“1 hate”

In 1981 Wafah and Najia began school.
Carmen watched them go with some trepi-
dation. She was right to be concerned.

“At school, what those children met

was a form of brainwashing. I watched

it happen to my daughters. Lessons —

Arabic, math, history — were learned

by rote, parrot-fashion, with no deeper

understanding of their real content.

There were no sports, no debates, no

discussions. No games, marbles or tri-

cycles. Religious education was the
most important class of all, and it
seemed to take up half or more of
every day. When Wafah was seven or
eight, I remember, I looked through

her exercise book one evening and I

found she’d written down, ‘I hate

Jews. I love Palestine,” in her childish

Arabic script. What was happening to

my daughter? . . . The next day I went

to the school principal and said, ‘My
daughter doesn’t know where Pales-
tine is. She knows nothing about Is-
rael. She isn’t even doing geography
yet. How can she be taught to hate
when she doesn’t know anything
about it?’ The principal, a small but

imperious woman, was completely im-

pervious to my protest. ‘This is not a

matter for you to discuss,” she told

me, ‘You are a foreigner, you cannot
understand. Does your husband know
about this?’

“...Ididn’t care that Wafah got
high marks in school: I knew that her
teacher would always give a Bin Laden
the best marks, whether she deserved
it or not. Everything was glossed over
that way. . . One day, exasperated, I
met with her classroom teacher and
told her I wanted her to treat Wafah
the same as the others. A few days
later, Wafah came home sobbing. Her
teacher had hit her across the face. I
went back to the teacher, not to make
a big protest, but to say simply that I
thought this was not the best method
of discipline. Irate, the woman said
Wafah was a liar — she had never done
such a thing. She asked the children,

‘Wafah is lying, isn’t she? I didn’t hit
her, did I?” But one brave child, an-
other half-foreigner, raised her hand
and said Wafah had told the truth.
That poor little girl had a miserable
time for the rest of the school year. . . 1
understood that my intervention in
school was doing no good.

“...At school, my girls learned the
fear of hellfire. They began to worry
about my soul. ‘If you don’t pray,
Mommy, you'll go to hell,” Najia would
say, staring up at me. . . It hurt me to
see the worry in her eyes. I would say
that my faith was a matter between
God and me. That the most important
thing was to behave in a way that
helped others, and not harmed them.
I told my little girls I didn’t want them
to pray because they were frightened
of hell. .. .”

Carmen did not have any real conception of
what the ultimate Truth of God was. Had
she known, she would not have married
Yeslam in the first place. But consequently,
she was unable to replace the pagan ideology
her daughters were being taught with the
Gospel Truth — the Truth that Jesus was the
Way and the Truth and that no one could be
saved from hellfire unless they went to God
the Father through Jesus His Son.

1 have lived in the
8in Laden clan.

Carmen continued to worry about her
daughters —understandably so. Would their
lives eventually be even more controlled
than her own life was? It nagged her in-
creasingly much.

“Would my daughters marry a cousin,

perhaps, in a family arrangement, and

be delivered to him, mind and body, for
the rest of their lives?. . . The word ‘Is-
lam’ means submission. I had come to
dread submission. I had seen too many
women deprived of their children,
their independence, their own minds.
But if my girls were not submissive,

what lives would they have? It gnawed

at me.”

Carmen saw clearer and clearer that Islam
affected the everyday life of Arabs in Saudi
Arabia. There was no getting away from it.
Church and state were one and the Sharia,
the strict Islamic law, was the constitution
of Saudi Arabia.

In the 1990s, Osama, who had publicly
condemned the decadent living of the
Saudi royal family, went into exile in Sudan
with a group of armed followers. Tanks
guarded his compound there. Often Yeslam
implied to Carmen that soon Osama’s star
would rise in the Bin Laden family. Yeslam
also became more domineering and sought
out the company of other Saudi men. Car-
men became pregnant once more and this
time had the child. It was another baby
girl who was named Noor. Yeslam now be-
came unfaithful. Consequently, she sepa-
rated from him while they were visiting
Switzerland. A battle for the children en-
sued and Carmen was awarded custody by
the Swiss courts. She wrote:

“Yeslam has ceaselessly harassed us

with legal procedures. Twice I received

frightening official letters from Saudi

Arabia demanding that I appear before

a court of law in Jeddah. When my

lawyer asked for an explanation,

Yeslam claimed that this was for a

Saudi divorce. But I knew that he was

lying — a Saudi divorce doesn’t require

the presence of the wife. I believe that

Yeslam charged me with adultery. In

Saudi Arabia the sentence for that

would be death. If so, he has cut me off

not only from Saudi Arabia but from
the entire Middle East. I am afraid to
set foot in any Muslim countries that
have close legal ties with Saudi Arabia

because I could be extradited; and I

would be at the mercy of a legal system

that would be prepared to carry out a

death sentence on an innocent

woman. I fear for my life.

“My struggle to keep my daugh-
ters has made me stronger. But it
seems to me that Yeslam has changed
far more than I have. Or perhaps my
husband was always cruel, self-cen-
tered, arrogant and dismissive: his
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Saudi background simply caught up
with him as he grew older. I was blind
to reality, star-struck and foolish,
imagining a love story. . ..”

In the end Carmen tried to analyze things.
“I have lived in the Bin Laden clan. I
have analyzed the workings of Saudi
society. And I fear for the future of the
free world. My fear is based on my
conviction that a large majority of
Saudis support the extremist ideas of
Osama Bin Laden, and that the Bin
Ladens and the Saudi royal family
continue to operate hand in hand. . .
I cannot believe that the Bin Ladens
have cut Osama off completely. I sim-
ply can’t see them depriving a brother
of his annual dividend from their fa-
ther’s company, and sharing it among
themselves. This would be unthink-
able among the Bin Ladens. No mat-
ter what a brother does, he remains a
brother. It’s certainly possible that
Osama retains ties to the royal fam-
ily, too. The Bin Ladens and the
princes work together, very closely.
They are secretive and they are
united... Saudis don’t openly argue
with each other. Sometimes the thirst
for power, greed, and material inter-
ests might separate the brothers in a
family like the al-Sauds, or the Bin
Ladens. But they are always brought
back together by the bonds of their
shared beliefs and religious convic-
tions, and their upbringing.

“Osama Bin Laden and those like
him didn’t spring, fully formed, from
the desert sand. They were made...
Saudis are structured by a hateful,
backward-looking view of religion,
and an education that is a school for
intolerance. They learn to scorn what
is foreign. The non-Muslim doesn’t
count. Their mothers spoil boys into
arrogance. . . . when they become fa-
thers, their rule is law. When Osama
dies, I fear there will be a thousand
men to take his place. . . .”

In the end, Carmen openly despises the

narrow view of Islam and applauds herself
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for fighting to give her daughters what she
calls “freedom of thought.”

Conclusion

Reading about Carmen’s life, and the
lives of those she describes, was extremely
informative. First of all, it evoked a heartfelt
thankfulness that Christians are free to
worship God in the West, (for now any-
way). Secondly, it taught that Islam is a
wicked, dangerous way of life and totally
incompatible with Biblical teaching.
Thirdly, it kindled a renewed sense of evan-
gelistic zeal not just for the far-away Car-
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men and her daughters, but also for those
in our own neighborhood who do not know
God and who are in bondage to the devil.

The deprivations and box-like atmos-
phere to which Carmen was subjected is
horrible. But there are box-like atmos-
pheres in the West as well — box-like at-
mospheres of Phariseic, man-made rules
and regulations, box-like atmospheres of
idol worship in the form of TV, sport and
self, box-like atmospheres of haughtiness
and pride, and box-like atmospheres of...
The list is endless. The real sorrow, however,
for Carmen and her daughters was (and
is) the fact that they have no real compre-
hension of what either freedom or slavery
really means. John 8:31,32 reads: “To the
Jews who had believed Him, Jesus said: ‘If
you hold to my teaching, you are really my
disciples. Then you will know the truth
and the truth will set you free.”

Nowhere in the pages of the book is
there any hint that Carmen seeks the One
True God. The hopeful news is, however,
that in Switzerland, if she or her daughters
are moved to open a Bible and are con-
fronted by the God of salvation, they will
not be executed for reading it. And should
this happen and should the Holy Spirit
move them, then perhaps, someday in the
future, Carmen and her daughters will be
truly free.
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WHY
MODERN
AR;I'
STINKS

Nowadays
it's all
about
getting
attention
rather than
capturing
beauty

by Michael Wagner

In art and literature a “classic” is gen-
erally considered to be a work that has
been valued for its qualities over time. A
number of generations have evaluated a
particular story, song, painting, etc., and
found it to be exemplary. No one doubts
that Shakespeare, Mozart, and Michelan-
gelo produced classics in their respective
fields, for example.

Is there any classic art and literature
being created in our generation? Some
conservative critics say “no.” In their
view the contemporary “cultural estab-
lishment” is too corrupt to produce any-
thing worthwhile or enduring. Most
modern art and literature is garbage.
That’s why it stinks.

Great garbage

This view is expressed articulately by
Bryan E Griffin in his book Panic Among
the Philistines. Griffin says that the current
cultural establishment is too self-satisfied
to recognize that its artistic products are
lousy. Its members flatter each other over
the value of their respective works, obliv-
ious to their mediocrity. Among the artis-
tic community the last few decades have
been “an age bracketed by congratulatory
self-delusion and defined by the proxim-
ity of its own horizons, an age when
everything was Great precisely because

nothing was very good.” They were un-
able to see that their work was inferior to
the art and literature of the past. And they
could not “do better, because they did not
know what better was: they really be-
lieved that they were the best of their
time, and many of them believed that
they were the best of all time.”

Shock value replaced
credative quality.

Like television and movies, an in-
creasing amount of sex and violence be-
came prevalent in the works of fiction
writers. This was a common theme
among those who were unable to gener-
ate genuinely creative material. “Writers
with nothing to write about invariably
start covering themselves up with sex and
gore, if only because they realize, almost
instinctively, that those two subjects can
be described and ‘understood’ by other-
wise hollow people.” Griffin defines this
kind of hollowness as “vacuous ugliness”
and states that it “was the inevitable fruit
of the union of cultural democracy and
widespread spiritual decay.”
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Pablo shows them how

Interestingly, Griffin includes the fa-
mous painter Pablo Picasso among the
crowd of mediocre twentieth century
artists. As a young artist Picasso did not at-
tract much attention. He apparently had
some skill, but nothing to really distin-
guish himself. Then, however, he hit upon a
method of “artistic extremism” that not
only generated attention, but also turned
him into one of the most famous artists of
the century.

In this sense Picasso had discovered a
route to fame that benefited not only him-
self, but other artists of the same ilk. “Pi-
casso’s carefully calculated leap was a leap
into self-conscious artistic extremism. It
was a procedure that was to be repeated
many times in the dreary decades to come:
a young ‘artist” of average or less-than-av-
erage talent works hard for several years,
painting or writing or sculpting or compos-
ing, and attracting no attention; and then
he discovers that he can attract attention
(and money) by making a spectacle of him-
self, or his work (it doesn’t matter which)
—and so he does.” Picasso cleared the path
for artist wannabees who could become fa-
mous, not through genuinely creative tal-
ent and work, but by shocking people.
Shock value replaced creative quality.

According to Griffin, Picasso became
famous through a kind of marketing cam-
paign by art dealers and critics. The middle
class in Western countries was growing
during the early twentieth century and a
certain proportion of those people were in-
terested in art. They constituted a potential
art market that art dealers were eager to ex-
ploit. Picasso’s art was the kind of product
that could be used to cultivate this emerg-
ing market. It was “just passable enough
to attract the necessary squeals from the
anxious professional critics, just reputable
enough to be discussed with a straight
face, just inscrutable enough to support
the con.”

Thus Picasso’s fame resulted, in part,
from the commercial success of art dealers
promoting his material. “The Picasso name
was quite deliberately developed over the
years as a money-making commodity, as a
way of ensuring a fairly constant supply of
funds and popular respectability for an en-
tire community of idle hangers-on.” Mar-

keting success prevailed over genuine artis-
tic standards.

Preserve, if production impossible

It would likely be unreasonable to ex-
pect every age to produce great art. But the
cultural establishment, even if it can’t pro-
duce great art, should at least preserve the
memory and the standard of the great art
that was produced in preceding ages. This
requires, of course, that an artistic stan-
dard be recognized and defended.

Art was. . . art was. . .
art was art. or
sometting.

But in a time of easy relativism such
as ours, standards are hard to come by.
And without an artistic standard, how can
someone tell the difference between a mas-
terpiece and a pile of garbage? Griffin notes
the specific case of an editor who was hav-
ing a hard time deciding which pieces of
creative writing to publish. Without a stan-
dard he couldn’t tell whether any particular
story was good enough or not. Griffin imag-
ines the editor thinking that all the stories
he had might be deserving of publication:
“after all, there were no rules, were there?
It was art, wasn’t it? And art was...art
was...art was art, or something.” There
has to be some kind of standard to deter-
mine what is genuine art.

Editing and publishing play a signifi-
cant role in the cultural community, and

therefore editors and publishers are to a
large degree responsible for the direction
of artistic trends, especially with regards to
literature. Griffin therefore castigates con-
temporary publishers for publishing the
trash that constitutes modern literature. In
assessing responsibility for the current sad
situation, he says we should “blame these
professional bookmen, who were to have
been the guardians of their civilization,
and became its assassins instead. And if the
surviving executives gaze at you with hurt
eyes and tell you that they were merely Re-
flecting A Sordid Culture, tell them that
they weren’t hired to be mirrors of all that
was sordid in man, but to be protectors of
all that was fine.” By publishing trashy lit-
erature, publishers contribute greatly to the
degradation and decline of culture.

It should go without saying that this
is a generalization, and that there are pub-
lishers out there (for example Inheritance
Publications) who only produce whole-
some material.

A calling to get at it

As most conservative Christians would
probably acknowledge, the current spiritual
state of the world is very bad. Christian
ethics and beliefs have been in steady re-
treat for decades. This is, ultimately, the
reason for the low quality of modern art (if
it is, in fact, art). “It was Goethe who ob-
served that all great literature has been pro-
duced during ages of intense belief, and
that an age of spiritual confusion can never
produce genuine art.” Assuming this obser-
vation is true, there’s not much hope for
art in our time. Unless, of course, some
Christian artists are available to fill the
void left by modern art. “

GAY MARRIAGE 101

It'’s definitely the issue of the day.
If you want to learn more you can check out the RP website
where these four articles are posted:

Are Civil Unions an Option? An alternative to gay marriage
Screwtape sounds off on same-sex marriage
4 Stupid arguments against Gay Marriage. ..and 1 good one
Compromise Isn’t Possible: Why even the world should fear gay marriage

www.reformedperspective.ca
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IN A NUTSHELL

Stupid for atheists and Christians
alike

John Brown, the renegade from US
history, had many addled ideas but at least
one sensible thought. He said this about
profanity: “It is not only wrong but foolish.
If there is a God, what is to be gained by
taking His name in vain? And if there is
not, why ask His curse on anything?”

SOURCE: Raising Holy Hell by Bruce Old
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Practice makes perfect

I have a friend who makes it a point
of pride not to open doors for women.
“Women are just as capable of opening
doors as men,” he says.

True enough, but my friend has missed
the point of this little politeness. Gifted
with greater strength and power, men could
use their strength (and some brutes do) to
dominate women. Proper Christian chaps
in times past took a strong stand against
this misuse and instead put their strength
at women’s disposal, doing so in many dif-
ferent ways: helping with chairs, giving up
their seat on the bus, carrying packages,
holding the psalm book at church and yes,
opening doors for the fairer sex.

It wasn’t that women were incapable
—it was simply that men, instead of using
their strength to harm, were practicing
in every day life using their strength to
help. They were engraining a habit, and
modeling it to others, showing how gen-
tle men behave. And since brutes con-

tinue to abound it’s clear that men still
need to practice and model this gentle-
manly behavior.
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Quote of the month

“People should know what they be-
lieve and why they believe it, and they
should know what they don’t believe and
why they don’t believe it.”

— Dr. Glen Martin
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Anagram arrangements

Sometimes the exact same letters can
be used to say the same thing in another
way, as happens in the anagrams below.

Astronomer: Moon starer
The eyes: They see
The Morse Code: Here come dots

Tidbits relevant,
and not so,
to Christian life

by Jon Dykstra

Slot Machines: Cash lost in me
Snooze Alarms: Alas! No more Zs
A decimal point: I'm a dot in place
The earthquakes: That queer shake
Eleven plus two: Twelve plus one
Butterfly: Flutter-by

Vacation Times: I'm Not as Active

SOURCE: Internet
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The liberal version of generosity

by Jonathan Bloedow

I practiced some liberalism yesterday.
I was buying some groceries at the super-
market yesterday. A little background:
when you pay cash the change is dispensed
by this little machine to your left. It’s really
easy to miss it and leave your change be-
hind. I've done that before, and as I was
leaving I noticed that someone before me
had evidently done the same thing. (I paid
with a debit card this time.)

Noticing that any previous customers
were long gone, and also noticing a dona-
tion jar for Hurricane Katrina victims, pre-
sumably via the Red Cross, I took the 60
cents and — upon confirming with the Safe-
way associate that there was no realistic
way to reunite the money with its owner —
I placed the money in the donation jar.

I practiced generosity with someone
else’s money. It felt surprisingly good. . . I
got to feel like T was helping someone and it
didn’t cost me a cent! It was a truly vicari-
ous liberal experience.
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Classy Connections

Somne parasites really have their work cut out for them if they want to propagate

by Margaret Helder

Influential environmentalists tell us
that nature is interconnected. What they
mean is that an impact, good or bad, on one
population in an ecosystem, will affect the
whole array of organisms.

There are, however, other ways in
which organisms may be interconnected.
One fascinating situation involves certain
parasites or disease causing organisms. In
several cases, a parasite passes through
two entirely different kinds of host in or-
der to continue its nasty parasitic existence.
Not only are these situations fascinating,
but biologists are mystified how these rela-
tionships could ever have developed.

It takes two

Malaria is probably the best known
case of alternation of hosts. The blood from
a person suffering from malaria cannot in-
fect another person. A specific type of mos-
quito is required to further incubate and
spread the disease. There are about 2500
species of mosquito which are grouped
into various genera. These include Aedes,
Culex, and Anopheles among others. It is the
Anopheles mosquitoes which transmit
malaria, but only 60 out of 380 species
have this capability.

The disease agent is a tiny protozoan or
single celled animal, really a kind of
amoeba. When an infected female mos-
quito bites a person or a warm-blooded an-
imal, she injects tiny amoeboid cells into
the victim’s blood stream. These amoebas
invade red blood cells and multiply therein.
The infected red blood cells burst all at the
same time and more young amoebas in-
vade other red blood cells. Every time such
a release occurs, the victim suffers from
fever and chills.

Malaria is hosted by both mosquitoes
and humans.

After several such cycles, the proto-
zoan develops a presexual stage suitable for
transmitting to mosquitoes. When a suit-
able female mosquito drinks a victim’s
blood, the malarial parasites end up in her
stomach. There sexual cells unite. These
then penetrate the stomach wall. They
multiply, producing huge numbers of slen-
der spore cells which then invade the sali-
vary glands of the mosquito. When this
insect injects saliva into a victim prior to
her next blood meal, the slender cells en-
ter the human victim’s blood stream and
become amoeboid.

Thus we have the amoeboid stage and
presexual stage in man, the sexual union
and massive multiplication of spore cells
which, when injected into another per-
son’s blood, become the amoeboid stage

again. Here we see that a single celled ani-
mal depends upon warm-blooded organ-
isms and cold-blooded mosquitoes in order
to complete its parasitic life cycle. In order
to eliminate this nasty disease, the best pro-
cedure obviously is to control or eliminate
the relevant mosquito populations.

The tea-fungi connection

The exploiting of alternate hosts by a
parasitic organism is also found elsewhere
in nature. Most fungi do not indulge in
such fancy lifestyles, but there is one fun-
gus group which does include parasites fa-
mous for their dependence on alternate
hosts. The rusts include many highly spe-
cialized fungus diseases of plants. Some
attack only a single host. For example
Hemileia vestatrix attacks only coffee plants.
The devastation brought about by this fun-
gus on English coffee plantations in Cey-
lon (Sri Lanka) and elsewhere during the
late 19th century caused the British to
switch to tea as their preferred beverage.

Some other rusts require two distinct
hosts in order to complete their life cycle. As
we saw in the case of malaria, the hosts
exploited by the rust fungus are very dif-
ferent from each other.

One of the most famous rust diseases is
Cronartium ribicola or white pine blister rust.
Pine (Pinus) trees, of course are conifers,
non-flowering evergreens which reproduce
by means of seeds borne in cones.

The fungus was apparently originally
native to white pines in Asia. At some point
centuries ago, plant collectors introduced
diseased material to Europe. At the end of
the nineteenth century, imports of infected
white pine seedlings from Germany re-
sulted in the establishment of the disease in
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eastern North America. A few years later,
ironically, North American eastern white
pine seedlings were imported from France
to Vancouver. Thus the disease became es-
tablished along the west coast of North
America too. Apparently at that time the
Europeans had better plant nurseries than
the North Americans, and so American
plants were often propagated in Europe
and then resold back to the new world.
That was in the days before people from
the Netherlands established plant nurseries
throughout Canada and the United States!

The offspring of a tree and shrub

The story of white pine blister rust ap-
pears uncomplicated, but this is not so.
The fungus, which grows on pine, cannot
infect another pine tree or seedling. It needs
an alternate host, namely flowering shrubs
of the genus Ribes (currants and gooseber-
ries). It so happens that Ribes species are na-
tive to Europe, temperate Asia and North
America. Places where suitable white pine
grow also tend to have currant bushes
and/or gooseberry shrubs growing on the
forest floor.

The disease cycle proceeds like this.
During the late summer and early fall, es-
pecially when the weather is cool and
moist, special fungus spores from Ribes
leaves may be carried by the wind to white
pine needles. These spores (called ba-
sidiospores) are delicate and survive only
a couple of days. Ideally they encounter
white pine within a few hundred meters.
The spores germinate and grow through
the needle into the bark. The fungus then
overwinters in the pine victim. During the
following summer, the fungus produces a
swollen area in the bark. Late in that sum-
mer season, the fungus breaks through
the bark. Sticky drops of sweet liquid from
the fungus attract flies which inadver-
tently transfer special sexual cells. Follow-
ing this sexual union, the fungus settles
down for another winter. In the second
spring, swollen white to yellow blisters
appear where the sticky areas were for-
merly. These blisters are full of spores
called aeciospores. The fungus on the pine
keeps growing farther on the stem. It may
kill a whole branch or a whole seedling.

Barberry bushes are but one step in the lifecycle of the wheat rust.

More and more aeciospores are produced
season after season.

The aeciospores, however, cannot in-
fect another pine tree.

White pine aeciospores can only infect
a Ribes bush. These spores are tough and
can spread hundreds of kilometers, carried
by the wind. Once they light on a suitable
Ribes bush, they invade the leaf. Within
two weeks, orange uredospores (rust) ap-
pear on the bottom of the leaf. These spores
infect more currants or gooseberry leaves.

In severul cases, a
parasite passes through
two entirely different
kinds of host.

In the fall, dark spores called teliospores ap-
pear instead of uredospores. When condi-
tions are cool and moist, each teliospore
produces a short club-like growth bearing
four basidiospores. The basidsiospores are
delicate and short lived and can only infect
pine. All fungus stages on Ribes die when
the leaves drop off in the fall. Only in pine
trees does the fungus survive the winter.

The obvious way to control this disease
is to eliminate one of the hosts. Since white
pine trees are very valuable, the prudent
course of action is to eliminate Ribes. In cen-
tral Canada and the eastern United States,
this policy was vigorously pursued for
many years. Several states banned the
growth of cultivated Ribes species. Civic
minded citizens sought out native plants
and uprooted them. In recent years, such
initiatives have become less rigorous, but
they certainly helped. In western North
America, however, the native shrubs are so
common, and so hard to kill, that the ini-
tiative was soon abandoned and the blister
rust continues to extend its toll.

Rusty wheat

There are other rusts with interesting
host choices. In many grain-cultivating re-
gions, wheat rust is the most famous dis-
ease to exhibit an alternation of hosts. The
life cycle goes something like this. Thick
walled teliospores overwinter on wheat
stems. In the spring, each teliospore devel-
ops a tiny club like structure on which
four delicate basidiospores are produced.
The basidiospores, spread by the wind,
land on the leaves of a small shrub called
barberry (Berberis). There are native shrubs
of this genus in most wheat growing re-
gions. The fungus firstly develops sweet
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sticky pustules on the barberry leaves.
These pustules attract flies which inadver-
tently spread the sexual cells. Once sexual
union is accomplished, the fungus vigor-
ously develops aeciospores on the lower
leaf surface. The aeciospores, unable to re-
infect barberry, are carried by the wind to
wheat stems. Subsequent growth on wheat
stems and leaves results in large rust
coloured areas releasing myriad ure-
dospores. These can and do infect other
wheat stems. Eventually in the fall, the
fungus produces dark teliospores which
overwinter on wheat stubble.

It might seem that if barberry bushes
were eliminated, the fungus would likewise
be gone. This program was indeed success-
ful in some European countries. Similar
programs were undertaken in North Amer-
ica. During the 1930s in the United States,
many jobless citizens were employed in
barberry eradication programs. There were
still barberry shrubs in Canadian gardens
during the 1950s, but later they too were
rooted out. Within the past 4-5 years how-
ever, new resistant cultivars of barberry
(from Japanese stock) have appeared on
the market. These attractive small shrubs
are quickly becoming popular.

In view of the immense importance of
wheat to the Canadian economy, this coun-
try has devoted a lot of money to research
rust fungus. Eliminating the alternate host
(barberry) unfortunately did not result in
control of the disease in North America.
Non-hardy rust colored uredospores are
able to survive the winter in the southern
United States. This is a repeating stage

which is able to reinfect wheat. Thus the
need for an alternate host is bypassed. As
the warmer weather moves north each
spring, the uredospores proceed northward
on native grasses.

This fungus caused the
British to switch o tea
as their preferved
beverage.

It was a Canadian, John Craigie (1887-
1987) who in 1927 discovered the function
and significance of the sexual stage in rusts.
This man spent much of his career re-
searching the 200 or so physiologic races of
wheat rust. Some strains of wheat are re-
sistant to certain fungus strains, but not to
all of them. It is the task of the plant
breeder to predict which strains will be
most prevalent in a given year, and to de-
velop wheat cultivars resist to those fun-
gus strains. Naturally this is a research
program that never ends!

Worms aplenty

No discussion of alternate hosts could
be complete without mention of worm par-
asites. Among human diseases, schistoso-
miasis ranks third after malaria and AIDS.
This disease is caused by a tiny flatworm
parasite. The problem is common in 74 de-
veloping countries, with the vast bulk of

victims living in sub-Sahara Africa. The
disease renders victims lethargic, with
stunted growth and often reduced mental
capacity. The male worm is flat and the fe-
male worm nestles up against the male.
The pair lodge in a person’s blood vessels of
the intestine or bladder wall. The female
releases perhaps thousands of eggs per day.
Inadequate sanitation results in many of
these eggs ending up in bodies of water in
which people wash, swim or work in irri-
gation projects.

The eggs from the worms cannot infect
more human victims. Instead, the eggs
hatch into tiny swimming structures called
miracidia. These need to find a suitable
snail host within 8-12 hours or they will
die. Each worm species is able to infect only
one particular genus of snails. Inside a
suitable snail host, the miracidia develop
into many cyst-like spores. After two
months, the spores develop into forked
tailed swimming structures called cer-
cariae. Invisible to the naked eye and re-
leased in their thousands, cercariae need to
find a human victim within 48 hours. Suc-
cessful cercariae burrow through the skin
to a blood vessel and from there they move
to the intestine or bladder. Some may get
lost and land in the brain, heart or liver, of-
ten with fatal consequences for the victim.

Obviously, as well as improved sanita-
tion, control of the alternate host is the
most promising control measure. Faster
flowing water with fewer places for aquatic
vegetation, definitely reduces the preva-
lence of the snails and thus of this para-
sitic disease in humans.

Conclusion

Fascinating as all these stories are,
the really interesting question is how each
of these parasites came to exploit two
highly different hosts in one life cycle.
While few of us would be sorry to see these
parasites disappear, we must admit to a
grudging respect for such ingenuity. Who
of us would have the imagination to even
conceive of such systems? “Ingenuity” of
course is a characteristic of intelligent
agents, not of random processes. Blind
processes never exhibit planning or design
skills. It is evident that these life histories
were designed. “
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NEws BITES

News Bites

/ Now that gay-marriage is a re-

ality in Canada, EUTHANASIA IS
NEXT on the agenda. Bill C-407, up
for first reading at the end of October,
would make it legal for physicians to
help people kill themselves. . .. A state-
ment signed by 100 physicians and
lawyers protests the bill and notes that
legalizing assisted suicide would “put
immense pressure on those who, due
to illness or disability, consider them-
selves to be a burden to relatives or so-
ciety.” . . .The statement also quotes
Wesley J. Smith from his book Final
Exit: “Dutch doctors have gone from
killing the terminally ill who asked for
it, to killing the chronically ill who ask
for it, to killing the depressed who had
no physical illness who ask for it, to
killing newborn babies because they
have birth defects, even though, by de-
finition, they cannot ask for it.” . . .The
Euthanasia Prevention Coalition has
launched a website with the intent of
fighting Bill C-407 by letting Canadi-
ans know what it is all about. The site’s
address is www.StopBillC-407.com.

The very first “National Porn Sun-
day” took place in the United States on
October 9. No, it’s not what you think
— the day was marked not in seedy
bookstores but rather in hundreds of
churches across the nation and was
aimed at equipping and prodding
churches to deal with the scourge of
pornography. . . . Organizers of the
event www.xxxchurch.com offer a free

tool on their website to help Internet

users FIGHT THE TEMPTATION \

OF PORNOGRAPHY. The tool,
called X3 Watch, is downloaded onto
the user’s computer and from that
point onward sends a list of the web-
sites you've visited to an “accountabil-
ity partner” you've chosen. The end
effect is that there is always someone
who knows everywhere you've been on
the web. And if you stray they will be
there to question and confront you, at
least if you've picked a good account-
ability partner. Be forewarned, this
group has a very weird sense of humor,
calling their website the “#1 Christ-
ian Porn site.” . . .A better but costlier
version of the same service is offered
by www.covenanteyes.com. It works
out to about $75 US a year, but they
also have group pricing for businesses
and schools.

Since the election of Pope Bene-
dict XVI, CATHOLICS HAVE BEEN
SPEAKING OUT with far more clar-
ity and volume on divisive issues. The
Vatican’s recent moves include ban-
ning homosexuals from being priests,
con- demning gay marriage in Canada
and Spain and making it clear that
women cannot become priests. . . . In
Canada LifeSiteNews.com reports that
a Catholic Member of Parliament,
Charles Angus, was denied communion
by his priest because Angus had voted
for gay marriage. This is one of the first
times a Catholic politician has been
disciplined for voting in a clearly anti-
Catholic manner.

e

Need @,
a
Speaker?

CANADA

Jnhn Tharsscmn N
(economics)

Jdone et ne
(family, Christian living)

Jovmnes vkt
(history, education, computers)
Jion Pkt
(media, politics, pro-life)
T2z Fmmianor
(politics)

b e e B T H
(science, technology, creation)
Soemah Ao en
(Christian living, women'’s roles)
I"roe Wenncndon
(politics)

AUSTRALIA

Frne % rmeu nn
(unions, politics,
church history)

Reformed Perspective’s Speaker’s
Bureau is a diverse group with
expertise in subjects like politics, the
media, creation and evolution,
education, the family and more. If
you need a speaker for your rally or
event we may be able to help.

For more information email:
editor @reformedperspective.ca
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Puzzie PAGE

ENTICING ENIGMAS AND CEREBRAL CHALLENGES

Send Puzzles, Solutions, Ideas to PUZZLE PAGE, 43 Summerhill Place, Winnipeg, MB R2C 4V4 OR robgleach@gmail.com

Chess Puzzle # 115
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WHITE

WHITE to Mate in 3
Or, If it is BLACK's Move, BLACK to Mate in 3

New PuzzLes

Riddle for Punsters #115 - “Oats with Oars?”

The frustrated prairie farmer said to his neighbour, “Our fields have been so
flooded with rainwater this year, I'm thinking that instead of canola I should
have planted can

Problem to Ponder #115 _ “Active Activities?”

A poll involving students was taken at John Knox School. The students were
asked if they participated regularly in three types of activities: imaginative
(reading, including Bible study), active (sports) or passive (TV watching,
including video games). Of the ones polled, 49 were TV watchers, including 6
who only watched television, 24 who only did TV and reading, 7 who only did
TV and sports, and the ones involved in all 3 types of activities. Also, 55
students were involved with sports, including 10 that only did sports. Finally,
77 students were readers, including those who also did sports, or TV, or both.

a) How many were involved with all 3 types of activities?
b) How many were involved only in sports and reading?
c) How many were involved only with reading?

d) How many students were polled? (HINT: The total is NOT 49+55+77, since
some students would then be counted two, or even three, times.)

BLACK
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WHITE

WHITE to Mate in 2 1. Rb3-f3+  Rd8-d5
(Note mate in 3 2. Rh2-h8 + Kg8xh8
is also possible) 3. Rf3-f8 ++
Descriptive Notation Or, If it is BLACK's Move,
1. R-R8 ch KxR BLACK to Mate in 3
2. R-R3 mate Descriptive Notation
OR . Q-N8 ch
1. R-KB3ch R-Q4 2. K-B2 0-Q8 ch
2. R-R8ch KxR 3. K-B3 Q-Q6 mate
3. R-B8 mate Algebraic Notation
Algebraic Notation 1. Qb6-g1 +
1. Rh2-h8 + Kg8xh8 2. Kbl-c2 Qg1-d1 +
2. Rb3-h3 ++ 3. Kc2-c3 Qd1-d3 ++
OR
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SOLUTIONS TO THE PREVIOUS
(SEPTEMBER) PuzzLE PAGE

Answer to Riddles for Punsters #114 — “Can You ConFURm that Order?”

Not only did Mrs. Grizzly buy a new fur coat, she bought brand new

Mr. Grizzly saw the bills he said to her, “This time you have gone too f u r!”

Answer to Problem to Ponder #114 - “Symbolic Operations - Continued”

Problem to Ponder #112 used these symbolic operation definitions:

AVB = A* - B* and A[B = A? + AB + B? where AB means “A times B”
and A©B=AB-A-B and A@®B = 10(A?/B) - 5(B/A)
a) Show that [6®2]*+5®2-5V2=5[]2 + 5@©2

5@2=5(2)-5-2=3
5V2=5'-2=125-8=117

5@2 = 10(25/2) - 5(4/5) = 125 - 4 = 121
5[12=5"+5(2) +22=25+10 + 4 = 39

Thus, Left side = [6©2]*+5®2-5V2=32+121-117 =13
and the Right Side =5[12 + 5®2 =39 - 3=13
So Left side = Right Side as required.

b) Determine the value of 5@©[7[J3 - 3V7]
5@[7003-3V7] =5@[(7*+7(3) +3?) - (3°-7%)]
=5@[(49 + 21 +9) - (27 - 343)]]
=5®[79 - (-316)]
=5@©][395] = 5(395)-5-395 = 1975-5-395 = 1575




Crossword

uzzle

Series 13, No. 5

1 2 [3 a4 5 [6 [7 [8 Jo 10 [11 [12 |13
14 15 16 Last month’s solution
- — - Series 13, no. 4
20
26 (27 |28
34
38
41
45
49
54 |55 |56 |57
62
66 67 68
69 70 71
ACROSS: DOWN:
1. Flutter quickly 43. British pantry 1. Draws a sail tight 34. Qily or greasy matter
5. Sore throat infection 45. Digital End-Speed Indicator 2. The Hawaiian name for 35.____ the season
10. Plural of ‘os (abbr.) seaweeds 36. Computer word
14. Lady’s and/or hurricane’s 46. Series (abbr.) 3. Article' ' ‘31'27 124'2;0& t-illnrlg i
name 48. Early, archaically speaking 4 Protective covering " Felnriﬂ Iziizml;erlsr;lo
15. Sports place 50. Former Cdn. Prime Minister >+ SPiny mgtenal 46, G Yl th or leath
16. Sharp 54. A . 6. Translation (abbr.) . Gave cloth or leather a
. A smokeless explosive . . certain finish
17. American (abbr.) d 7. A variety of rabbit, or cat
. . powaer 47. Aruler
18. Public vehicles 8. Isolate )
58. Young goose 49. Range of operation
19. Janet ___, former US . 9. Glue . .
62. S-shaped molding . . 51. Maize meal porridge
Attorney General 10. Gumbo ingredient L
63. More strange 52. Direction
20. Fall vegetable 65. Finished 11. Appear to be 53. Bird
21. One way to prepare veggies ’ 12. Samoan mone '
Y 1O PICPATEVEBBIES 66 A talk with God Y 55. Monster
24. Shoe parts o 13. Cell part 56. Not fake
67. Inclined, in Britain : s YO -
26. Chatters 63 Th dof h 21. Show of affection 57. Ruling official of the Ottoman
29. London Commodity Exch. - Ihe seed ol a vetc 23. Punta del ;
y . - Empire
30. Carry by hand 69. Slippery fish ~ 25. Month 59. Many
34, HeaVily treed area 70. Lady’s name, or Cdn. Mtn in 26. Fall Veggie 60. A ‘Terrible’ Russian csar
36. Sandy arca Jasper 27. Arnold, to his friends 61. Italian founder of “Fathers of
38. Family relation 71. A state of agitation 28. Greek letters the Oratory” ,
39. Image (comb. Form) 31. Type of willow tree 64. Variant of “Tai” [ JL.. p
40. Angers 32. Marine birds =.'| |
41. Groups of three 33. Build Y
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